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Konfirmationsrede über Juda 20. 21. 


Wie der Sonntag und andere Feit- und Feiertage nicht von Gott 
eingejebt und geboten, fondern firchliche Cinridtungen find, fo verhält 
eS fich auch mit der Konfirmation. Dennoch ijt fie eine überaus heil- 
fame, fegenSreiche Einrichtung, der Heiligen Schrift gemäß und daher 
Gott gefällig. 

&3 gibt feinen wichtigeren Bund als den Taufbund, fein wich- 
tigeres Gelübde als das Taufgelübde. Kein anderes, fein neues, fonz 
dern dasjelbe Geliibde, das einjt eure Baten bei eurer Taufe an eurer 
Statt abgelegt haben, wollt ihr heute mit eigenem Munde öffentlich und 
feterlich erneuern und bejtätigen. Ihr wollt heute dem Teufel und all, 
feinem Werf und Wefen aufs neue entfagen und euch dem dreieinigen 
Gott auf3 neue Zzufagen; ihr wollt verfprechen und geloben: Dein, 
o Gott, wollen wir fein und bleiben; dir wollen wir leben und fterben! 
Sit das nicht recht und Gott gefällig? Gemwig!l Alfo tteht gefchrieben: 
„Widerftehet Dem Teufel, fo fleucht er von euch.“ „Dem miderjtehet 
feite im Glauben!” „Habt nicht Gemeinfchaft mit den unfruchtbaren 
Werfen der Finjternts, jtrafet fie aber vielmehr!“ „Wer Siinde tut”, . 
das heißt, fie liebt, ihr dient, „der ijt bom Teufel.” „Wer der Welt 
Sreund fein will, der wird Gottes Feind fein.“ „Leben wir, jo leben 
wir Dem HErrn; jterben wir, fo jterben wir dem HErrn. Darum wir 
leben oder jterben, fo find wir des Herren.“ She wollt heute ferner 
bor verfammelter Gemeinde euren Glauben befennen, euren Glauben 
an Gott Vater, Sohn und Heiligen Geijt, euren Schöpfer, Erlöfer und 
Tröfter. Auch das ift der Heiligen Schrift gemäß und daher Gott ge= 
fällig. „Sch glaube, darum rede ich“, jagt fhon David; und Chriftus 
fpricht: „Wer mich befennet vor den Menfchen . . . Vater.” " Endlich 
toollt ihr heute eurer lieben Tutherifchen Kirche, weil fie Gottes Wort 
in allen Stüden rein und lauter hat, lehrt und befennt, Treue geloben 
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bis an den Tod. Sollte, endlich auch dies recht, der Heiligen Schrift 
gemäß und Gott gefällig fein? Auch darauf fonnen wir mit einem 
freudigen Sa antivorten. Nicht nur fpricht fon David im 119. Pfalm: 
» Sh fehwosre und twill’3 Halten, dak ich die Rechte deiner Gerechtigkeit 
halten twill”, das heißt, daß ich bet deinem geoffenbarten Wort bleiben 
will, fondern auch euer Gott und Heiland ruft euch zu: „So ihr bleiben 
werdet an meiner Rede . . . freimachen.“ „Sei getreu bis an den 
Ton . . . Lebens geben.“ 

Dbgleich aljo die Konfirmation nicht von Gott eingejebt und ge- 
boten ijt, fo ijt fie dennoch eine jegensreiche, heilfame, gottgefällige 
Ordnung. 

Und nun, teure Konfirmanden, „verfuchet euch felbjt, ob ihr im 
Glauben feid, prüfet euch felbftl" Gott fieht das Herz an. Nur Auf 
richtigfeit ijt ihm angenehm. Alle Heuchelei ijt ihm ein Greuel. Geht 
darum wohl zu, dak ihr mit aufrichtigem Herzen euer Gelübde ablegt, 
desfelben zeitlebens eingedenf feid, es in der Kraft und Gnade Gottes 
haltet, Gottes liebe Kinder bleibt und fo das Ziel und Ende des Glauz 
bens, der Seelen Seligfeit, erreicht. Zu dem Ende laßt mich euch nun 
Die {rage beantworten: 


Was müßt ihr tun, um Gottes Kinder zu bleiben und felig zu werden? 


Darauf antwortet euch Gott felbjt in unferm Lert: 
1. Erbaut euch auf euren allerheiligiten Glauben; 
2. betet; : 
8. behaltet eud in der Liebe Gottes; 
4. wartet auf die Offenbarung unfers $Errn 
SEfu Chrifti zum ewigen Leben. 


iE 


Wollt ihr Gottes Kinder bleiben und felig werden, fo nehmt zu 
Herzen, twas euch der Apojtel erjtlich in unfernı Text fagt: „Ihr aber, 
meine Lieben”, ihr Kinder Gottes, „erbaut euch . . . Glauben.“ 

Was ijt das für ein Glaube? &3 ijt der Glaube an den dreiz 
einigen Gott. Yn den drei Artikeln befennen tir diefen Glauben. 

Ihr glaubt nach dem eriten Artikel, daß Gott, der Vater unfers 
HErrn YEfu Chrijtt, der auch euer rechter Vater ijt, euch gefdaffen, 
euch Leib und Geele, Yugen . . . gegeben hat und noch erhält, euch mit 
aller Notdurft und Nahrung . . . verforgt, wider alle Fährlichkeit ... . 
bewahrt. Denn alfo fteht gefchrieben: „Sn ihm“, in Gott, „leben, 


eben und find wir.“ „Gr trägt alle... Wort.“ „Mller Augen... 
Wobhlgefallen.” „ES wird dir fein übels ... nahen.“ „Denen, die 
Gott lieben... dienen.“ Auf diefen Glauben jollt ihr euch erbauen, 


Das beißt, darin immer getviffer, ftärfer und fröhlicher werden. ‘Gooft 
darum in Fünftigen Tagen Kreuz, Not und Trübfal über euch fommt, 
fo werdet nicht Heinmütig und verzagt, als ob Gott euch verlaffen hatte, 
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jondern haltet feft an der Treue und väterlichen Fürforge eures Gottes. 
Sein Wort bleibt ewig wahr: „Ich will dich nicht verlaffen noch verz 
jäumen.“ ‚Darum: „Mle eure Gorge . . . für mic.“ 

Ihr glaubt nach dem ziweiten Artikel, dag AEfus Chriftus, wahr 
haftiger Gott, vom Vater . . . Maria geboren, euer HErr, euch verz 
Torne und verdammte Menfchen exlöft habe, erworben . . . Leiden und 
Sterben. Denn alfo fteht gefchrieben: „Siehe, das ijt Gottes Lamm 
.. . trägt.“ „Ehriltus ijt die Verfühnung für unfere Sünde . 
ganzen Welt.” ,,Chrijtus hat dem Tode die Macht genommen .. . 
Licht gebracht.“ „Dazu ift erfchienen der Sohn Gottes . . . zeritöre.“ 
Auf diejen Glauben follt ihr euch erbauen, darin immer getviffer, jtarfer 
und fröhlicher werden. Kommt ihr darum in Sündennot und Anfechz 
tung, will der Teufel euch glauben machen, daß eure Sünden zu groß 
und zahlreich feien, daß jie euch nicht vergeben werden fonnten, fo haltet 
ihm gläubig entgegen: &3 fteht gefchrieben, und das ijt gewiplich wahr: 
„Das Blut SECfu Chrijti ... aller Sünde.“ „Wo aber die Sünde machtig 
worden ijt, Da ijt doch die Gnade viel mächtiger worden.“ „Tod, 
too ijt Dein Stachel? Hölle... SCfum Chrijtum.“ So werdet ihr ge= 
twinnen und das Feld behalten. 

Shr glaubt nach dem dritten Wrtifel, daß der Heilige Geijt euch 
durch das Evangelium berufen, mit feinen Gaben erleuchtet, im rechten 
Glauben geheiligt und erhalten hat, wie gejchrieben jteht: „Erkennt, 
daß der HErr Gott ijt! Cr hat uns gemacht, und nicht wir felbit, zu 
feinem Bolf und zu Schafen feiner Weide.“ „Ihr feid auferitanden 
durch den Glauben, den Gott wirft.“ Ihr glaubt, daß Gott euch aus 
Gnaden um Chrijti willen alle eure Sünden reichlich und täglich ver- 
gibt, euch am Süngften Tage herrlich auferwwecten und mit Leib und 
Seele einführen werde in das ewige Leben, wo Freude die Fülle und 
Tieblih Wefen zur Rechten Gottes ijt immer und etviglich. 

Seht, das ijt euer „allerheiligiter Glaube”. Vom Heiligen Geijt 
gewirkt, führt er zur vollfommenen SHeiligfeit und SHerrlichfeit des 
Himmels; er ijt daS edelfte Kleinod, das ihr befiken fünnt. Darum 
erbaut euch auf euren allerheiligiten Glauben, werdet darin immer 
gewiffer, jtärfer und fröhliher. Lapt euch das Kleinod eures Glaubens 
nicht fälfchen oder rauben! Bleibt bei der Lutherifchen Kirche, der 
Rirdhe des reinen Wortes und Befenntnijjes. Gebraucht fleißig die 
Gnadenmittel, Wort und Saframent! Sucht in der Schrift, die uns 
den rechten Weg zum Himmel zeigt und uns Mut, Kraft und Freudigz 
feit gibt, denfelben zu gehen. Lat das Wort Chrijti reichlich unter euch 
wohnen in aller Weisheit! Hört es fleißig in der Predigt; denn ,,felig 
find, die das Wort Gottes hören und bewahren“. Gedenft täglich eurer 
heiligen Taufe und freut und trdjtet euch derjelben zeitlebens. Kommt 
fleipig zum Tifeh des HErrn zur Verjiegelung der Vergebung eurer 
Sünden und zur Stärfung eures Glaubens. Alfo erbaut euch auf euren 
allerheiligiten Glauben, daß ihr immer froblicher mit Paulo in allen 
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Lebenslagen fprechen lernt: „Ich weiß, an welchen ich glaube . . 
jenen Tag.“ 

Weiter ruft euch der Apoftel in unferm Texte zu: „Betetl“ Das 
it Das zweite, was ihr.tun müßt, wenn ihr Gottes liebe Kinder bleiben 
und felig werden wollt. 


Bon wen fommen alle geiftlichen und leiblichen Güter, die wir 
zur Erlangung der Geligfeit und zur Grhaltung diefes Lebens bez 
Dürfen? Mlio fteht gefchrieben: ,,Gelobet fet Gott und der Vater unfers 
HErrn SEfu Chrijti, der uns gefegnet hat mit allerlei geijtlihem Segen 
in himmlifchen Gütern durch Chriftum!“ „Alle gute Gabe... Vater 
des Lichts.“ Gott allein ijt alfo der Geber aller guten Gaben. Gein 
Wille aber ijt, daß wir ihn darum bitten. Sa, er will gebeten fein, 
ern er was foll geben. Darum hat uns Chrijtus nicht nur das Vaterz 
unfer gelehrt, fondern ruft uns durch den WApojtel in unjerm Text und 
an vielen andern Stellen der Schrift zu: „Betetl“ Bon jeher find alle 
Kinder Gottes fleigige Beter gewejen. Um nur einige Beifpiele anzu= 
führen, was für Beter waren Abraham, Mofes, David, Elias, die Wpojtel 
und Luther! Sobald Saulus ein Paulus geworden war, heißt es bon 
int: „Siehe, er betetl“ Glaube und Gebet find eben ungertrennlich. 

Wohlan, liebe Konfirmanden, fo eriweiit auch ihr euch als gehor= 
fame Rinder Gottes, indem ihr betet, fleißig, briinjtig betet. In allen 
euren Sorgen und Nöten und Anliegen hebt eure Augen auf zu den 
Bergen, bon denen euch Hilfe fommt. Bittet Gott um alles, was ihr 
für Leib und Seele, für Zeit und Ciigfeit bedürft. Und wie freudig 
follt ihr das tun! Denn wißt, euer Gebet ijt nicht vergeblid; Gott er= 
hort e3. „Der Herr ift nahe allen, die ihn anrufen .. . Hilft ihnen.” 
Mit einem doppelten Schtwur verfichert euch Chrijtus: „Wahrlich, wahr 
lich, ich fage euch: So ihr den Vater etwas... geben.“ Wiederum 
fpricht er: ,,Bittet, fo werdet ihr nehmen . . . vollfommen fei.” Und 
„des HErrn Wort ijt wahrhaftig... er gewiß.“ Immer fommt er zu 
feiner Zeit und Stunde mit feiner herrlichen Hilfe. 

Darum, liebe Konfirmanden, betetl Werdet darin nicht träge. 
„Betet ohne Unterlak.” Betet des Morgens und des Abends, bor und 
nach Tifeh, wenn ihr arbeitet und wenn ihr ruht, zu Haufe und auf 
Reifen, im Kammerlein und im öffentlichen Gottesdienft, in Freude 
und Leid, im Leben und im Sterben. Wefonders aber betet dann, wenn 
Teufel, Welt und Fleifch mit ihren oft fehweren Verfudungen an euch 
herantreten, euch zum Abfall verführen, in Schande und Lafter ftiirzen 
und euch die Krone rauben wollen. Dann denkt an das Wort des Herz 
Tande3: „Wacht und betet, daß ihr nicht in Anfechtung fallt. 
{hivacd.” Dann bittet und fleht aus tiefftem Hergensgrund: „Schaffe 
in mir, Gott, . . . Geijt.” Get du, o ftarfer, gnädiger und treuer 
Gott, mit deiner Kraft in mir Schwachen machtig! Bewahre mich vor 
dem Argen; laß mich nicht finfen und untergehen! Go wird der Sieg 
auf eurer. Geite fein. 


“on 
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Wollt ihr Gottes Kinder bleiben und felig werden, fo beherzigt, 
toas der Apojtel euch drittens in unferm Terte guruft: ,,Behaltet euch 
in der Liebe Gottes.“ Das heit, feht wohl zu, dak das Dez 
bältnis awifchen Gott und euch beftehen bleibt. 

Welch große Liebe hat Gott euch ertwiefen! Mit dem spfalmijten 
müßt thr befennen: „Der Orr hat Großes an uns . . . fröhlich” 
und mit Johannes: „Daran ift erfchienen die Liebe Gottes gegen ung, 
daß Gott feinen eingebornen Sohn gefandt hat in die Welt, dak mir 
durch ihn Leben follen.” „Seht, welch eine Liebe hat uns der Vater... 
follen heißen.“ Schon in der heiligen Taufe hat euch der ewig reiche 
Gott zu feinen Kindern angenommen. „Shr feid alle Gottes Kinder 
durch den. Glauben . . . Chriftum angezogen.“ Und heute, da ihr euer 
QTaufgelübde feierlich erneuert, euch aufs neue eurem Gott für Zeit und 
Cipigfeit zum Eigentum übergebt, verfichert euch auch Gott aufs neue: 
„&3 follen wohl Berge weichen und Hügel... . Erbarmer.“ Go hat 
Gott an euch fein Wort erfüllt und wahr gemacht: „Ich habe dich je 
und je geliebet . . . lauter Güte.“ Qa, jeder einzelne von euch muß 
rühmen: 

Mir ift Erbarmung iwiderfahren, 
Erbarmung, deren ich nicht wert. 
Das zähl’ ich zu dem Wunderbaren, 
Mein ftolzeS Herz hat's nicht begehrt. 
Nun weiß ich das und bin erfreut 
Und rühme die Barmherzigkeit. 

Seht darum wohl zu, daß ihr dieje große Liebe eures Gottes nicht 
berfcherzt, indem ihr eS {pater entweder mit der Siümde und dem gott 
Iojen Weltwejen oder mit falfcher Lehre haltet; denn beides ijt Gott ein 
Greuel. Sa, feht zu, daß auch ihr in der Liebe bleibt, die ihr gu Gott 
habt, und die der Heilige Geijt durch den Glauben in eure Herzen gez 
pflanzt hat. Nicht um Himmel und Seligfeit zu verdienen, denn das 
it fhon aus Gnaden euer Erbteil, fondern aus Liebe zu Gott, der jo 
Großes an euch getan hat, führt einen gottfeligen Wandel. Aus Liebe 
zu Gott „laßt euer Licht leuchten vor den Leuten .. . Himmel preifen“. 
„Alle eure Dinge laßt in der Liebe gejchehen“ ; denn „in Chrilto SEfu 
gilt weder Befchneidung .. . Liebe tätig ijt”. Wohl euch, wenn ihr in 
der Liebe bleibt! „Denn wer in der Liebe bleibt, der bleibt in Gott und 
Gott in ihm.“ 

Was aber bleibt euch dann noch zu tun übrig? Das, was der 
Apoftel am Schluß unfers Textes jagt: „Und wartet... ewigen Leben.“ 


4. 

Wer unermüdlich fich erbaut auf feinen allerheiligiten Glauben, 
anhalt am Gebet und in der Liebe Gottes bleibt, aljo von ganzem 
Herzen trachtet nach dem, was droben ijt, deffen Leben sft jchließlich 
nur noch ein gläubiges und geduldiges Warten auf die Stunde, da 
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YEjus Chrijtus es fiir gut befindet, ihm durch einen feligen Tod feine 
Barmherzigkeit voll und ganz zu offenbaren und ihn diefelbe etvig 
fchmeden und genießen zu lafien in vollfommener und unausjprech- 
Yicher Freude, feinen Glauben in Schauen zu verivandeln und ihn das 
unvergängliche, unbefledte und unvermwelfliche Erbe antreten zu laffen, 
das behalten wird im Himmel denen, die aus Gottes Macht durch den 
Glauben bewahrt werden zur GSeligfeit. Bei folchen heißt es: „Unfer 
Wandel tft im Himmel, bon dannen . . . untertänig machen.“ Auf das 


Wort des Heilandes im vorleßten Vers der Heiligen Schrift: „Ia, ich 


fomme bald“ antworten fie freudig und "verlangend: „Amen. a, 
fomm, Err SEful“ 

Go habt denn, teure Konfirmanden, das euch heute vorgehaltene 
Gotteswort ftet3 vor Augen und im Herzen: „Ihr aber, meine Lieben, 
erbaut euch... ewigen Seben.” Go bleibt ihr Gottes Kinder und des 
Himmels Erben. 

Weil ihr aber dies alles nicht aus eigener Kraft vermögt, fondern 
allein, wie unfer Tert fagt, durch den Heiligen Geijt, fo vergeht nicht, 
fleißig zu beten: „HErr, lehre mich tun... ebener Bahn.“ Darauf 
lautet die göttliche Antwort, Pf. 32, 8, und das ijt gewißlich wahr: 
„Ich will dich unteriveifen und dir den Weg zeigen, den du wandeln 
follit; ich will dich mit meinen Augen leiten.” Amen. MR. H. Beer. 


“By Whose Authority?’ 
Luke 20, 1—8. 


The dispute here related took place a few days before our Lord 
gave up His life a ransom for many on the cross. He was at Jeru- 
salem, teaching the people in the Temple, according to His daily 
custom. While so occupied, He was interrupted by an investigating 
committee, which had entered the Temple for the purpose of ques- 
tioning Him with regard to His teaching. They were the “chief 
priests and the scribes with the elders,” and their question was: “By 
what authority doest Thou these things? Or who is He that gave 
Thee this authority?” Let us study the dispute that arose out of 
this question. We observe in our theme: — 


CHRIST’S DISPUTE WITH THE SANHEDRIN. 
1. The Sanhedrin’s insolent demand; 
2. Christ’s baffling answer. 
1. 


“By what authority doest Thou these things? Or who is He that 
gave Thee this authority?’ We would term this an insolent demand 
of the Sanhedrin rather than a question. 
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The Sanhedrin was that body whose influence, principally, caused 
Pontius Pilate to deliver Christ to the Jews, to be nailed to the cross. 
It consisted of chief priests, or the heads of the twenty-four classes 
into which the priests were divided, of elders, men of age and ex- 
perience, and of scribes, lawyers, or those learned in the Jewish law. 
The number of members constituting this body is usually given as 
seventy-one. These men were the supreme council of the Jewish 
people at Christ’s time, and the functions of this body were religious, 
moral, and also political. As a religious tribunal the Sanhedrin 
wielded a potent influence over the whole of the Jewish world, claim- 
ing also power to call prophets to an account concerning their mission. 
With this intent they appeared before Christ in the Temple, when He 
was teaching the people there assembled. 

It will aid our understanding of the matter if we observe the 
verb here used to denote the manner of their advance upon Christ. 
Matthew and Mark have parallel accounts of this dispute, yet neither 
uses the verb which St. Luke employs in our text. Evidently this 
writer wishes, by denoting the manner of their advance upon Christ, 
to point to the importance of this phase; he says: “They came upon 
Him.” The word used intimates that they thought to surprise Christ 
with their question; they would come upon Him suddenly with the 
question, and thus hope to catch Him unprovided with an answer, 
and confound Him before the people. It is likely, too, that they 
thought to frighten Him by coming upon Him in a body, intending, 
perhaps, to impress upon Him that, if authority induced no answer, 
violence might. They would surprise and embarrass Him of whom 
the Scriptures testify: “Lord, Thou hast searched me and known me. 
Thou knowest my downsitting and mine uprising; Thou under- 
standest my thought afar off. -Thou compassest my path and my 
lying down, and art acquainted with all my ways. For there is not 
a word in my tongue, but, lo, O Lord, Thou knowest it altogether.’ 
They would question the authority of Him of whom the Scriptures 
say: “Our Lord Jesus Christ is the blessed and only Potentate, the 
King of kings and the Lord of lords.” 

But, you may say, had not the Sanhedrin a right to ask this of 
Christ, since it was a legally constituted body, one of whose func- 
tions was to guide the people of the land by determining who was 
to be received as a true teacher from God? And since Christ was 
claiming and exercising authority, does it not seem natural and right 
that this council of the nation should send a deputation to ask the 
question in the text? One might, indeed, ask: But was it necessary 
for them to exercise this right here? And if not, what motive had 
they for doing so? Let us see. 

We have been informed that the men constituting this body were 
chief priests, elders, and scribes. They were learned men and well 
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read in the Scriptures,.as a review of their earlier disputes with 
Christ shows. They knew the sad story of the fall of man into sin 
and corruption, as well as the first Gospel-message proclaiming im- 
mediately after the Fall the Seed of the Woman as the Messiah, the 
Savior of man from sin and damnation. They had before them the 
prophets, in which the blessed hope of the Messiah had been enriched 
by God from generation to generation. They were acquainted with 
Zechariah’s prophecy: “Rejoice greatly, O daughter of Zion; shout, 
O daughter of Jerusalem; behold, thy King cometh unto thee: He 
is just, and having salvation, lowly, and riding upon an ass, and upon 
a colt, the foal of an ass.” They were familiar with the prophecy 
of Malachi, the last of the prophets, who declares: “Behold, I will 
send My messenger, and he shall prepare the way before Me; and 
the Lord whom ye seek shall suddenly come to His Temple, even the 
Messenger of the covenant, whom ye delight in. Behold, He shall 
come, saith the Lord of hosts!” The fulfilment of prophecy con- 
cerning the promised Messiah was unfolding itself before their very 
eyes. A few days before the date of this dispute Christ had entered 
Jerusalem, true to the prophecy concerning it, mounted on an ass, re- 
ceiving the hosannas of the people. And John, questioned by the 
deputation sent to him, had testified long ago: “I am the herald, the 
messenger, making straight the way of the Lord.” Yes, seeing Jesus 
coming to him, he had proclaimed to all assembled: “Behold the Lamb 
of God, which. taketh away the sin of the world.” Yea, more than 
this; Christ Himself had often proclaimed and proved His divinity 
by deeds beyond the power of man. Had they duly considered the 
facts which established Christ’s title to the Messiahship, they must 
have been convinceed of His divine character and mission. But they 
question His authority. In view of so many indisputable facts, we 
would expect them to have received Him with rejoicings as their 
Messiah, and to have proclaimed to the Jewish people: Behold, the 
Seed of the Woman, the Hope of the Fathers, Messiah, is here! Re- 
joice, ye people of Zion! But why do they obstinately refuse to 
acclaim Christ as the Messiah? Why do they not believe in Him? 
Their reason for this we see from the following. 

Christ had gained many followers by His preaching. His miracles 
and powerful preaching had spread His fame throughout Palestine. 
Wherever He went people thronged to hear Him. We read that at 
one time five thousand people had gathered to hear Him, and that He 
performed a great miracle by feeding this multitude with but five 
loaves of bread and two fishes, and that twelve baskets were filled 
with the fragments left after all the people there had satisfied their 
hunger. His miracles and powerful sermons aroused many of the 
curious to follow Him, while undoubtedly there were many that sought 
Him for the new life, the peace, and happiness they found in His 
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words. But this popularity of Christ distracted the people’s atten- 
tion from the Sanhedrin, which expected, and was accustomed to re- | 
ceive, homage from the people. Their authority and the respect in 
which they had always been held, was greatly being undermined by 
the popular homage Christ was receiving. Hence this must be 
counteracted. And so they devised a clever scheme to kill the fruits 
of Christ’s preaching, and to strangle the popular favor He had 
gained. They hoped to accomplish this end by publicly questioning 
His authority to preach and do miracles. If He refused to answer 
their question, they would pass judgment upon Him immediately. 
They would condemn Him as being unable to justify Himself, and 
would insinuate to the people that His silence was a tacit confession 
of being. a usurper. Should He plead an authority from God, they 
would, as formerly, demand a sign from heaven, or make His defense 
His offense, and accuse Him of blasphemy for it. If they could show 
the people that He had not a legal mission, that He was not duly or- 
dained, though. He was ever so well qualified, and preached ever so 
profitably and well, they would tell the people that they ought not 
to hear Him. And this they made the last refuge of an obstinate 
unbelief, because they were resolved to find some flaw or other in 
His commission, and will pronounce it invalid, if the precise kind of 
evidence which they demanded be not produced and ratified in their 
court. Hiding their unbelief and wickedness under the cloak of 
earnest inquiry, they seek Christ’s destruction by demanding of Him 
before the people: “By what authority doest Thou these things? Or 
who is He that gave Thee this authority ?” 

And so we observe that the powerful appeal of Christ’s words 
and deeds received from most of the Jews only a passing attention 
after all. But few accepted Him as the Messiah and believed in Him; 
most of them denied and rejected Him. And to-day, if men come 
to hear the Gospel, it more often is out of curiosity; though per- 
suaded that Christ is God and the Savior, they stifle their conscience, 
“having loved this present world,” and continue on the broad way of 
destruction; for to the multitudes Christ is “a stone of stumbling 
and a rock of offense.” The prospect of power and of having as a king 
a mighty ruler appealed to the Jews. But when Christ proclaimed 
Himself the King of Salvation, the Prince of Peace, whose kingdom 
is not of this world, the Jews hated Him. That this “son of a car- 
penter” should claim all authority for Himself, and that they should 
have salvation by faith in Him alone, was to them “as pricks in their 
eyes.” That following Him meant to deny the world and crucify the 
flesh, was to them “as thorns in their sides.” And most people to-day 
will have Jesus.of Nazareth be but the son of a carpenter, a mere man. 
His doctrine, that the way of life and salvation is by grace, through 
faith in Him, is not impressive enough for many; they want to be 
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brought to heaven under the trumpet-blare and show of their good 
works. Their motto, “We live but once,” and, “There is yet time to 
think of death and eternity when the time comes for passing out of 
this life,” intimates how little they intend to crucify the flesh, and 
how much they are conformed to this world. And like the Sanhedrin, 
they also seek to ensnare others. “They are wise to do evil, but to 
do good they have no knowledge.” But, “Professing themselves to be 
wise, they become fools,” and, “Whoso diggeth a pit shall fall therein.” 

This is shown in the following, when, instead of confounding 
Christ by their cleverly laid scheme, the Sanhedrin is put in an em- 
barrassing position by His baffling answer. 


2. 


“And He answered and said unto them, I also will ask you a ques- 
tion; and tell me: The baptism of John, was it from heaven or 
from men?’ . 

Observe how Christ answers their demand with another, which 
would help them to answer it themselves. Knowing their intention, 
Christ refuses a direct reply, by putting to them a question which 
shall either result in their confessing Him, or, if they refuse this, 
cause their mortification in a dishonorable retreat. Why does Christ 
answer their demand in this way? 

Because the Sanhedrin had not yet declared itself on the great 
prophet John, who had been before the public, and in regard to whom 
an official decision might well be demanded, Jesus Christ, as a Jew, 
had a right to ask this question concerning one whose ministry com- 
menced before His own, and had already been concluded. The San- 
hedrin, claiming power to examine prophets, would show themselves 
incompetent or prejudiced if they were unwilling to pronounce a judg- 
ment on the ministry of the prophet John. And as the event proved, 
they declined to utter an opinion, thus justifying Christ’s withdrawal 
of His own case from .a tribunal which confessed its own incom- 
petency. 

It appears that the Sanhedrin made no effort to guide the people 
in the ways of truth and righteousness. “They sought to destroy 
Him.” Their aim was not holy, but unholy; not seeking the spiritual 
interests of the people, but guided by a malevolent impulse. They 
were not seeking to establish the people in the faith of their fathers, 
but sought to put away the Christ of the Scriptures. They were not 
seeking the welfare of their race, but their own personal advantage; 
they desired to crush a rival, and so to maintain their own position 
of authority. Such a disposition deserved no leniency; it was one 
not to be respected, but to be defeated; and Christ, with divine 
wisdom, adopted a course which cut the ground completely from be- 
neath their feet. He asks them: What do you believe concerning 
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the baptism of John? “Was it from heaven or of men?’ By whose 
authority did John preach, and baptize, and gather disciples? Either 
God sent John, or John preached his own word, and was therefore ‘ 
a false prophet; which do you hold to be true? Tell me. Give me 
a clear and concise answer. Thus Christ questions them, and inti- 
mates by it how closely related His mission is to John’s. He asks 
them, because they had sent a committee of their own "house to 
examine John, and must have formed an opinion concerning him. 
If they answered this question, it would also answer theirs. Should 
they acknowledge that John’s baptism was from heaven, then their 
demand was answered, for he bore testimony to Christ. On the other 
hand, if they refused to answer it, Christ would have good reasons 
why He should not offer proofs:of His authority to men that were 
obstinately prejudiced in the face of the strongest evidence. This 
would then be but to cast pearl before swine. Thus Christ had caught 
the Sanhedrin in its own snare. Cunningly as they had designed their 
advance upon Christ and formed the question, Christ had baflled them 
and run them aground. Professing themselves to be wise, they had 
proved themselves fools. 

This is true of all that refuse the Truth, meaning to be wise in 
their own light. The truths of Scripture are the highest wisdom. 
No other revelation concerning Christ, the Son of God and Savior 
of the world, is given or necessary for light and salvation than that 
of the Bible. Yet men refuse the light, and leave the plain and safe 
way of peace and happiness for the obscure and dangerous ways of 
sure destruction. “Woe unto them that are wise in their own eyes, 
and prudent in their own sight!” The wisdom of this world is 
foolishness with God; it is written: “He taketh the wise in their 
own craftiness.” This is demonstrated by the discomfiture of the 
Sanhedrin, caused by Christ’s answer. 

“And they reasoned with themselves, saying, If we shall say, 
From heaven, He will say, Why, then, believed ye him not? But and 
if we say, Of men, all the people will stone us; for they be persuaded 
that John was a prophet.” 

We can imagine the surprise and bewilderment Christ’s question 
caused among them. Things had taken an altogether different turn 
from what they had expected. And drawing away from Christ a little 
way to view the dispute in its new aspect, they perceive the difficulty 
in this question. They see how Christ had turned the tables on 
them. But they were not so much concerned about the merits of 
the cause, or about the proofs for the divine origin of John’s bap- 
tism; no, their care was how to make their part good against Christ. 
They could not deny the truth concerning John’s baptism. They 
knew he was a man sent of God. The difficulty was what they should 
say now. They knew that if they acknowledged the baptism of John 
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to be from heaven, as really it was, they would shame themselves; 
Christ would then say, “Why did ye not believe him and receive his 
baptism?” Rather than have this said to them, they would bear to 
have their conscience accuse them of a lie; their conscience was 
easily stifled and silenced, their hearts being hardened; and even 
though it would vex and trouble them a little, it would not make their 
shame public, as a confession would. On the other hand, if they 
should say, “It is of men, he was not sent of God, but his doctrine 
and baptism were inventions of his own,” they knew they could ex- 
pect ill will and possibly punishment by the people. The people were 
“persuaded that John was a prophet.” So Christ had baffled and con- 
founded them by this dilemma. Not wanting to confess knowledge, 
the truth, they are compelled to confess ignorance, and tell an un- 
truth. “They answered, that they could not tell whence it was.” In 
spite of their claim to spiritual leadership, they are shamed, and must 
confess their ignorance before the people, and declare themselves de- 
feated before Christ, the man whom they hated with a deadly hatred. 
Their haughty advance upon Christ had been turned into a dis- 
honorable retreat. 

Christ was now justified in refusing to gratify their demand; 
for if they were so wicked as either not to believe, or not to confess, 
that the mission of John was from heaven, Christ owed them no 
answer concerning His authority. Such men cannot be convinced 
of the truth, but rather are provoked by it. Christ therefore declares: 
“Neither tell I you by what authority I do these things.” And there- 
with Christ’s dispute with the Sanhedrin had ended to its complete 
moral downfall and utter mortification. 

This lesson demonstrates that “Christ is foolishness and a stone 
of stumbling and a rock of offense to those that are lost.” We learn 
from it that we need not think it strange if even established truths 
are disputed and denied by those who refuse to be enlightened. 

Christ’s miracles plainly showed by what authority He did these 
things; and yet this is that which was questioned by the Sanhedrin. 
It is the same to-day. Unbelief raises its voice against the truths 
of the Bible as loud as ever. And principally such as profess to be 
good Christians, yea, theologians, do this. Whenever such deny, 
e. 9., the divine inspiration of the Bible, they question and deny the 
authority of Christ. If I cannot believe, “All Scripture is given by 
inspiration of God, and is profitable,’ can I then believe, “God so 
loved the world that He gave His only-begotten Son, that whosoever 
_ believeth in Him should not perish, but have everlasting life,” and, 
“The blood of Jesus Christ, the Son of God, cleanseth us from all 
sin”? Shall I believe that God has revealed the way to salvation in 
the Bible, and that all the Bible is inspired and therefore has a divinely 
good purpose, or shall I believe and trust what sinful, depraved men 
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say: “This and this evidently is not inspired, and forms no part of 
the Bible,” also: “This and this must not be understood as the Bible 
seems to intend it to be”? Such unhallowed criticism would leave 
but fragments of Scripture, and obliterate the way of salvation. 

The Sanhedrin loved this present world more than Christ; despite 
their better knowledge they rejected Him. And are there not such 
to be found in the Church as, notwithstanding their better knowledge 
and convictions, continue to be “yoked together with unbelievers, to 
have fellowship with unrighteousness and communion with darkness,” 
and persist in their wicked ways, because their fleshly lusts are grati- 
fied, and they hope for personal advantage? ‘Behold, He cometh ...; 
and every eye shall see Him, and they also which pierced Him”; and: 
“He shall cast them into the furnace of fire; there shall be wailing 
and gnashing of teeth.” 

As to disputing with unbelievers who deny divine truths and the | 
authority of Christ, it is useless to do so. Such men are obstinately 
prejudiced against the strongest conviction of divine truths. To urge 
the evidences of Christianity upon them can serve no purpose. But 
that does not mean that a Christian will not at every opportunity 
confess Christ before men, even as our Lord continued to preach to 
wayward Israel. The Gospel is even to-day a savor of life unto those 
who accept it, and a savor of death to the hardened sinners. 

The divinity of Christ and His divine authority, and the glorious 
hope Christians have in Him, fill them “with all joy and peace in 
believing.” On Christ’s authority rests our salvation and hope of 
heaven. God prophesied through Hosea: “I will ransom them from 
the power of the grave; I will redeem them from death.” This was, 
in the appointed time, fulfilled in Christ Jesus, who of God is made 
unto us wisdom, and righteousness, and sanctification, and redemp- 
tion.” What a blessed comfort, then, to know that Christ did possess 
all authority in whatsoever He spoke, did, or suffered. What a blessed 
comfort to know that our redemption and salvation do not rest on 
man, not on the merits of man; for, “If Thou, Lord, shouldest mark 
iniquities, O Lord, who shall stand?” but that it rests solely on the 
authority of Christ, the Son of God, on “Jesus’ blood and right- 
eousness.” 

Thanks be to Christ that He exercised His authority willingly in 
all things; that He fulfilled for us the Law of God, reconciled us to 
the Father, redeemed us from the power of sin, death, and the devil, 
sealed unto us the hope of heaven by His glorious resurrection from 
the dead; and that on the last day He will raise up me and all the 
dead, and give to us and all believers in Him eternal life. 

God grant that Christ be to us Alpha and Omega, the “all in 

-all,” and that we confess of Christ unto the end: “My Lord and 
my God.” Amen. A. W. Hinz. 
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(A Sermon for Young People.) 
Gen. 2, 16. 17. 


What glories crowned the earth when the world was young! 
Accustomed to our sin-cursed and parched earth, we cannot picture 
to ourselves Eden’s springtime bloom and freshness. Those constant 
influxes of divine blessedness; those ever new and deepening views 
of God, which continually kept alive the sense of wonder; those 
manifold pleasures which always satisfied, but never cloyed, must 
have lent. to Paradise a charm which our blunted powers of percep- 
tion can never appreciate. Members of a race of moral curvatures, 
we cannot realize what it meant to stand erect before God, and in 
a state of innocency to look serenely into the eyes of the Most 
Holy. Paradise is lost, and our only consolation, as we look wist- 
fully into its vanished glory, is to remember Paradise Regained, 
soon to be established, according to promise, upon that new earth 
wherein dwelleth righteousness. 

The age of youth is the paradise of life. What a garden 
of delight is not the beautiful springtime of our earthly existence! 
Youth with its golden clouds, its dewy freshness, its new-awakened 
hopes, and its unworn vigor reflects the glory of the dawning day. 
With unbounded enthusiasm and a keen relish for life, youth looks 
forth upon the virgin soil of a new world, fair and untried, never 


doubting that its success and joy might ever fail. In a greatly modi-. 


fied sense youth is also the age of innocency. Possessing a heart 
unburdened with care, and a conscience unhardened through famili- 
arity with grosser forms of evil, God-fearing youth lives closer to God 
than old age. Its faith is simpler and its ear more sensitive to the 
divine voice. - So true is this that old age can never become ideal 
unless it retains the freshness, the simplicity, and the trustful spirit 
of early youth. And when those of maturer years look wistfully back 
into the lost paradise of life’s springtime, realizing how little of 
its spirit is actually carried into later years, they again can find 
consolation only in remembering Paradise Regained —the home of 
perpetual youth where the promise shall find complete fulfilment: 
“Thy youth shall be renewed like the eagle’s.” 

But earth’s paradise and life’s paradise not only have many 
things in common. A closer view will show that the events of the 
one offer a striking parallel to the events of the other. The life of 
~ Eden is not merely interesting as a record of the past, but also 
instructive as a parable of the present. The mysterious tree of the 
Knowledge of Good and Evil, standing in the midst of the garden 
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around which the whole sad story of Eden revolves, has its counter- 
part in the garden of youth. We need but to identify it to convert 
the opening chapters of the Bible into the most practical guide-book 
for the young ever written. To lead you into such a study, permit 
me to set before you: 


THE TREE OF THE KNOWLEDGE OF GOOD AND EVIL. 


1. The Forbidden Tree. 

“And the Lord God commanded the man, saying, “Of every tree 
of the garden thou mayest freely eat.” Many trees had God planted 
in Paradise, and all were good to look upon and good for food. Most 
liberally had God dealt with man in making provision for all his needs 
and enjoyments. Everywhere the evidences of God’s bounties could be 
seen. But there was one restriction. “Of the tree of the Knowledge 
of Good and Evil, thou shalt not eat of it.” There it stood, promi- 
nent, attractive, mysterious, the one forbidden tree. 

Well can we picture to ourselves Adam and Eve as they gazed 
upon this strange tree. Day after day they came and stood before it, 
speculating upon its mystery. It was the one tree especially guarded 
by a divine prohibition. Upon every leaf they saw it written: “Thou 
shalt not eat of it.’ How their curiosity must have been aroused! 
Walking in the fear of God, they could not view it otherwise than 
with awe, counting it a sacred tree,—the strange forbidden tree, 
whose fruit was not to be plucked. 

In the garden of youth God has in like manner planted many 
trees, bearing delicious fruit. Who can enumerate the many pleasures 
of youth? Every flower yields sweetness; every diversion is a source 
of delight. And these enjoyments are legitimate. Concerning all of 
them God has said: “Thou mayest freely eat.” Youth is not to be 
denied its pleasures. 

But in the midst of the garden of youth there stands a special 
tree, overtopping all others — youth’s forbidden tree. As boys and 
girls grow up together, they come to know themselves as boys and 
girls. They come to the knowledge of sex-distinction, that powerful 
impulse which so strangely attracts while it separates. And with this 
knowledge there suddenly stands in their young life the tree of the 
Knowledge of Good and Evil. Of God’s own planting, attractive, 
mysterious, but forbidden. How pleasant its fruit appears! How 
tempting! It charms the eye and bewitches the senses. How 
strangely it electrifies the whole being! But it is closely guarded 
by a strict prohibition. Concerning all sex-relations God has said: 
“Thou shalt not eat of it,” thus uncompromisingly restraining all 
young hands from plucking this fruit. In the intent of God, sex- 
‘relations are positively barred from the domain of legitimate 
pleasures, and every attempt to make them a source of pastime is 
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put under a ban. It is here that God has created a restricted zone, 
which none might enter without incurring His displeasure. 

How imperative that this truth be made prominent in our day 
by a frequent and emphatic restatement! The conscience of our times 
is fast losing its sensitiveness to the strict demands of social purity. 
Young and old are given to filthy jesting, levity, and foolish talking. 
The close association of the sexes in modern life has in a large part 
removed the veil of female modesty and shaken the foundations of 
chastity. Recreations which excite the sex-impulse into action are 
openly defended and indulged in without compunction. In observing 
the doings of our youth, one would almost receive the impression that 
God, in creating the sex-distinction, had spread before it a special 
table for its feasting. And war with its license only threatens to 
intensify this evil. Victory in arms is liable to cause defeat in morals. 
War has a tendency to lower social standards and to open the flood- 
gates of vice. 

How shall the young under such conditions secure their hearts 
and retain their innocency? Only by knowing and respecting, the 
divine command. The inner and impregnable line of their defense 
must be the fear of God. Only by viewing the sex-relations as 
a sacred, forbidden tree will they be enabled to say no, a decided and 
an everlasting no, to all their enticements. Parents: Are you 
instilling and fostering this spirit in the young, teaching them to 
acknowledge, and to submit to, the divine will? Young people: Have 
you learned to stand in awe before the great forbidden tree of your 
youth, deeming it a sacred thing, which the hand of your God has 
barred to your approach? Not by plucking its fruit, but by refraining 
will you preserve the paradise of your youth. 

2. The Temptation. 

In beautiful Paradise there was a serpent, cunning and full of 
guile, the voice and tool of Satan, the enemy of God and man, the 
liar and deceiver from the beginning. — Among the flowers and joys 
of the garden of youth there likewise crawls and hisses a serpent with 
deadly sting, the great tempter and destroyer. Why do so many 
young people persist to live in a fool’s paradise, closing their eyes 
to its lurking dangers, and stopping their ears to the voice of warning? 

Drawing nigh to Eve, the tempter says: “Hath God said, Ye 
shall not eat of every tree in the garden?” A subtle temptation 
indeed! The ultimate purpose of every Satanic suggestion is to 
induce man to place himself at variance with his Maker, to assert 
his own will against the will of God, and to free himself from the 
cords of divine restraint. Hence this mode of attack. It aimed to 
shake Eve’s confidence in God by questioning His goodness and kind- 
ness to man. “Hath God said? Why is it that God should with- 
hold from you part of the blessings which you might enjoy? Why 
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does He place His will between you and a prolific source of pleasure’ 
to you? Is this goodness and kindness toward His creatures? Oan 
He mean what He says? And if, is He really disposed towards you. 
as He would seem to be? Behold the tree; see how delicious its 
fruit! Is it kindness to prohibit the tasting of it?” 

“Hath God said?” is still Satan’s most dangerous weapon, the 
first poisoned dart in his murderous onslaught, whereby he seeks to 
weaken resistance, and batter down the strongholds of defense. To our 
God-fearing youth this shaft suddenly issues from that theater of 
jarring passions and contending emotions within — the natural evil 
heart, which at all times refuses to submit to the will of God. Above 
the din and noise of the Babel of tongues within this questioning voice 
becomes audible and demands attention: “Hath God said? Can it 
be the meaning of God that the ripening fruit of the sex-impulse 
remain unplucked; that this most promising field of social delights lie 
barren?” And this inner voice gains volume through the support of 
a thousand voices which join it from without. Parents and friends, 
on the plea that the young must have their pleasures, lead or encourage 
youth into doubtful ways, opening wide the door of opportunity, by 
suggesting or sanctioning pastimes which draw their inspiration from 
the sex-relations. And many of our recognized social institutions, 
which confer respectability upon the license they grant, only tend 
to make the question seem reasonable and justified. — 

Happy the youth who at the very outset fortifies himself against 
this satanic attack, by firmly and indignantly resenting its blas- 
phemous insinuations. Every one except a reprobate knows that he 
must draw the line somewhere. There is a limit below which no self- 
respecting person would willingly fall. But blessed is he who has 
learned to draw the line where God has drawn it, acknowledging the 
sex-impulse that sacred tree whose fruit it is unlawful for him to 
taste. In this decided stand alone can he find safety. 

Eve failed. Her behavior shows that she, from the very start, 
became entangled in Satan’s meshes. Alas, that the Tempter should 
have succeeded in staggering our first mother with one fell blow! 
For a moment Eve seems yet to resist her assailant. But it is evident 
she no longer respects the word of God. In the injured tone of one 
who is chafing under an unnecessary restraint, she garbles and aug- 
ments the divine command, making it broader and more compre- 
hensive than God had made it. Her fear of God is undermined. 
Under the growing influence of sin she adds, “Neither shall ye 
touch it,” words which God had not spoken. At any rate, Satan 
certainly becomes emboldened by what he hears Eve say. For without 
further parley he now sees the time opportune for the discharge of 
his second dart, which for brazen impudence surpasses anything which 
might be expected even in him, saying: “Ye shall not surely die.” 
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Openly and promptly Ged is now given the lie, and the divine com- 
mand is branded as a measure whereby man should be kept from 
a station within his reach, but denied him by a jealous God. 

How quickly “Hath God said?’ is followed by “God hath not 
said” in Satan’s strategy. No sooner has the former secretly entered 
as a cleaving wedge than the latter comes forth to widen the breach, 
and, if possible, to effect a complete cleavage. Around the yielding, 
wavering youth, already weakened by indecision and a questioning 
attitude, there gathers a host of unclean spirits, shrieking defiance 
to the laws of God and man. Dangling before its eyes the forbidden 
fruit, they boldly declare: “God hath not said ye shall not eat 
thereof.” Every institution which caters to the passions is nothing 
more than a great satanic tongue voicing the Tempter’s time-worn 
speech: “God hath not said.” Stealthily this serpent’s voice creeps 
from the spicy, suggestive romance and the obscene picture; with 
hellish boldness it roars through the unclean “movie,” the licentious 
stage, the unscrupulous public dance-hall, and the shameless den of 
vice. No voice clamors more persistently for recognition than this. 
Every protest against the outery of this unclean brood is quickly 
labeled as prudery and old-fogyism which seeks to deprive the young 
of privileges rightly theirs. Alas for the youth who listens to this 
seductive voice! For, as Eve saw that the tree was good for food, 
though God had declared that its fruit should not be eaten, many 
among the young begin to look with sinful’ eyes, seeking to derive 
pleasure from what they should view with awe, while others cast 
away all restraint, and pluck of the forbidden tree and eat. 

Nor is this all. Having fallen, Eve unhesitatingly becomes an 
accomplice of the devil, a tempter like him. “She gave also unto her 
husband with her, and he did eat.” Strange that the weaker vessel, 
with so much to lose and so little to gain, should lure the seducer 
to her own ruin. Young women, to make themselves attractive, as 
they think, lay aside the cloak of modesty, and through impropriety 
of dress and speech or through direct insinuation invite or encourage 
the taking of undue liberties. The strength of such a temptation 
ean scarcely be estimated. When Potiphar’s wife lures Joseph, and 
Delilah tempts Samson, nothing but a miracle of grace can prevent 
a fall. 

3. The Consequences of the Fall. 

Never is the devil more devilish than when he tells the truth. 
His great double promise, “Ye shall be as gods,” and, “Ye shall 
know good and evil,” was certainly not a misrepresentation. Both 
promises came true. In setting his own will above the will of God, 
man, through his disobedience, actually asserted his independence 
over against his rightful Lord, and became his own god, of whom 
the Lord God truly said: “Behold, the man is become as one of us.” 
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So, too, through his sin, man gained the knowledge of good and evil. 
While good remained as a sad memory, he now knew evil as a bitter 
experience. But when man thought of that higher realm of bliss, 
which this double promise was supposed to open up to him, he could 
not but realize how shamefully he had been deceived. The sad plight 
of Adam and Eve, after their fall, clearly proved that their newly 
acquired godship and knowledge of good and evil were not calculated 
to make one wise, but rather to make one miserable and wretched. 
The record is: “Their eyes were opened.” They made a new dis- 
covery. And what they found still serves as a warning to all who 
feel inclined to trust the devil’s promises. 

Their first discovery concerned themselves. “They knew that 
they were naked.” Looking upon themselves, Adam and Eve found 
they had something to be ashamed of. The consequence of their 
sin was shame. Their nakedness was an exposure of an unholy body, 
inhabited by an unholy, unclean soul.— Oh, the disillusionment of 
youth which eats the fruit of the forbidden tree! The newly acquired 
knowledge of good and evil, through indulgence, does not produce 
delight, but shame.. There is henceforth something to hide. 
Innoceney is gone. An accursed thing lies hidden in the tent, 
which, through the power of conscience, depresses the eyes. No matter 
how glowing the promises, to eat the fruit which the devil offers, 
contrary to God’s command, leaves a bad taste in the mouth and 
a scar in the memory. It works shame and destroys youth’s paradise. 

More deplorable than the first was the second discovery which 
our first parents made. “And Adam and his wife hid themselves 
from the presence of the Lord God amongst the trees of the garden.” 
Looking upon God, man realized that God still lived. Though man 
had enthroned himself, the true God had not thereby been dethroned. 
And man, who had been free under God, now found himself crouching 
before his Maker, a bondslave in fear. “I heard Thy voice in the 
garden, and I was afraid.” — How pitiful the plight of transgressing 
youth when its eyes are opened to this same fact! To override in 
a spirit of youthful abandon the authority of God by unlawful in- 
dulgence, may seem a small matter, but it will be found to be a matter 
of supreme import in their spiritual relations. For God still lives 
and cannot be mocked. A fancied dethronement of God does not 
elevate man to a throne of bliss, but merely quenches in him the filial 
spirit of love which cries: “Abba, Father.” And loving God no more, 
the nearness of God no longer prompts man to draw nigh unto God, 
but fills him with fear, which causes him to flee from God as an 
enemy. Envy not the youth who has bought the fateful Adam’s 
apple at the price of his own soul, and in the deal has lost his God. 

Yet a third consequence of man’s sin must be noted. When asked, 
“Hast thou eaten of the tree whereof I commanded thee not to eat?” 
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Adam answered, “The woman whom Thou gavest to be with me, 
she gave me of the tree, and I did eat.” Note the record of the first 
family quarrel! The utterance of holy joy and love at Eve’s first 
appearance is changed by Adam into a song of hate. Mutual 
reproaches and bitter accusations reveal the woeful change in the 
former happy relations of our first parents. — The sex-attraction is 
rightly called the master passion. Its power for gracious mercies or 
for wrathful vengeance knows no bounds. When chaste relations are 
maintained, this attraction becomes an instrument of music and 
harmony; but when outraged, the emotional nature is convulsed, and 
there is no longer music, but harsh discord. Who will describe the 
awful tragedy of young lives in which mutual regard is turned to 
a mutual feeling of repulsiveness through illicit relations? God 
forbid that any of you, my young friends, should learn to know it! 

Thus was man sent forth from the garden of Eden, which was 
no longer for him an appropriate dwelling-place, and thrust out 
into a land of sorrow bringing forth thorns and thistles — a devil’s 
paradise of shame, alienation from God, discord, and death. What 
if our story ended here! Thank God there is another chapter, which 
tells of mercy and provides a remedy. 


4. The Remedy. 

In marked contrast to Satan’s delusive promise we find the sure 
and steadfast promise of God. Across the threatening cloud of mid- 
night blackness which had gathered over Eden God stretches a glowing 
rainbow of hope. To the serpent God said: “I will put enmity between 
thee and the woman, and between thy seed and her seed; it shall 
bruise thy head, and thou shalt bruise His heal.” In this first Gospel 
God sketches upon the dark and shadowy picture of Paradise Lost 
the bright figure of the Redeemer. The cross is planted to draw the 
eurse from the earth upon which it stood. And beholding it in faith, 
Adam and Eve were comforted. Though Eden’s glory had departed 
forever, though a flaming sword guarded its portals against their 
return, yet, in the light of this promise, their life became radiant and 
beautiful in the assurance of the good will of a gracious Father and 
the blessed hope of a final restoration. 

In the fulfilled promise of a Savior come, a clearer and brighter 
light floods the world to-day. Thank God there is a remedy for sin 
which redeems our life from destruction. Towering over the wreck 
of time there stands the cross proclaiming salvation. No matter how 
sadly you have failed, no matter how deeply the Scarlet Letter is 
engraved upon your life — “though your sins be as scarlet, they shall 
become white as wool.” Conscious of your sin, the proper thing to do 
is not to sit down and waste your time in grieving. Weeping in the 
darkness of despair amends nothing. The proper thing to do is to arise 
and go to your Father, to creep to the cross of Christ and find pardon. 


a 
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Life cannot be hopeless in a world on which Christ’s cross stands. And 
even though through your sin the glory of life is so destroyed, and its 
powers so wasted, that on earth it can never be anything, even when 
saved, but a shattered ruin, it still may be bright in the blessed im- 
mortality which Christian faith reveals. Left to itself, sin works 
death; but brought to Christ, the poison is destroyed, and death is 
changed to life. Hid away in your life, your sin becomes a stagnant 
pool, breeding fever and unrest; secretly fed and nourished, it 
becomes an inflammation which sooner or later will become a festering 
boil; flaunted in the presence of others, it becomes an infected gar- 
ment spreading contagion; but brought to Christ, His tender grace 
provides the remedy for your sin, and restores your life to health, 
strength, and beauty. 

One more thought in conclusion. “The oyster mends its shell 
with a pearl.” Where the ugly wound was, there comes not a scar, 
but a pearl. So, too, shall it be in your life. Where the blemish was, 
some special beauty shall appear. Where sin grew with its thorns and 
poison-seeds, cultivate the plants of purity. Let your temptation 
become your strength. Pardoned, arise and sin no more. Strength- 
ened, go and strengthen your brethren. H. W. PRANGE. 


Address of Welcome to Returning Soldiers.* 
2 Tim. 2; 3. 


The words just read were addressed by Paul to Timothy, his 
coworker in the cause of the Lord and well-beloved son, as he calls 
him. Paul was a good soldier of Jesus Christ and as such had 
suffered innumerable hardships. Yea, he could boast that he had 
suffered more than all others. He rejoiced in infirmities, in reproaches, 
in persecutions, in distress for Christ’s sake. While being held in 
bondage at Rome by the Emperor Nero, he wrote these words to 
his beloved coworker Timothy, admonishing him willingly to suffer 
hardships with him, and not to permit these in any manner to hinder 
him in the performance of his duties as a good soldier of Christ. 
However, these words were' not only intended for Timothy, they were 
also written for our instruction. 

You, my friends, have but recently returned from the front, 
where you, as good soldiers of your country, endured hardships in 
the defense of your country’s cause. Under God’s gracious pro- 
tection you passed through all of these perils and trials unharmed, 
and we are reminded of the words of the Psalmist in the 91st Psalm: 
“He that dwelleth in the secret places of the Most High shall abide 
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under the shadow of the Almighty. He shall cover thee with His 
feathers, and under His wings shalt thou trust. A thousand shall 
fall at thy side and. ten thousand at thy right hand, but it shall not 
come nigh thee.” These hardships are now of the past. You have 
returned home to enjoy the fruits of your victory. You have been 
honorably discharged from service, and are ready to take up again 
the peaceful pursuits of life. We rejoice at your safe arrival home. 
A special service has been arranged to celebrate this fact, and it is 
a source of great pleasure to me to be able to address you on this 
occasion. I take for my subject the words of St. Paul addressed 
to Timothy: 
“THOU THEREFORE ENDURE HARDNESS, AS A GOOD 
SOLDIER OF JESUS CHRIST.” 
On the-basis of these words permit me 


1. To remind you of the fact that, although you have been 
honorably discharged from your country’s service, you are 
still soldiers of Jesus Christ; 

2. To exhort you as such to endure hardness as good soldiers 
of Jesus Christ, even as you have endured hardness as good 
soldiers of your country. 


1, 


When, in 1914, Austria-Hungary declared war against Serbia 


and actual hostilities had begun, it did not take long before other . 


European nations entered the conflict, so that in a very short time 
nearly all the great nations of Europe were engaged in bloody warfare. 
We, living on this side of the great deep, far from the noise of battle, 
looked on with awe. At that time it was far from our thoughts that 
our country would eventually be drawn into the conflict. However, 
in the course of time the friendly relations existing between our 
country and Germany became strained, until finally they were severed. 
In April, 1917, Congress, after mature deliberation, declared that 
a state of war existed between the United States and Germany. 
What many had thought impossible had come to pass. Our country 
had entered the bloody conflict, which history will record as the 
most terrible and destructive war the world has ever witnessed. 

A state of war existed. Preparations were made on all sides to 
/ meet the demands which the war had placed upon the nation. A large 
army was needed for transportation to the field of battle. Volunteers. 
were called for. Millions were drafted into the army and navy. 
Thus you, my friends, entered the ranks of those who were called 
upon to fight for their country. What your thoughts were at that 
time no one but your God knows; but willingly, in obedience to 
your country’s call, you entered camp to be trained and hardened 
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for the service which was required of you. After being sufficiently 
trained, you were transported to the field of battle. There you finally 
faced the enemy, fighting for the flag you loved. Your efforts were 
not in vain, a glorious victory was gained. After the armistice 
had been declared and peace again seemed assured, your services 
were no longer required. You were sent home, and now, after having 
been honorably discharged from the army, your duties as soldiers of 
your country have come to an end. 

However, although you have been mustered out of your country’s 
service, you are still enrolled under the banner of Christ, the Captain 
of your salvation, and are soldiers of His kingdom. Long before you 
entered the service of your country, you were called to the colors of 
Christ, not for a short time, not.for a few years, but for a lifelong 
service in His kingdom. The day of your registration for this service 
was the day of your baptism. On that day your name was entered 
in the book of life. The questionnaire you had to answer were the 
questions put to you in baptism: Do you renounce, etc. ’Tis true, 
you could not answer for yourselves, you were but babes and had no 
understanding of the things required of you; but your sponsors 
answered in your stead. However, later on in life, after you had so 
far advanced in years and knowledge that you were able somewhat 
to understand what was asked of you, you renewed your baptismal 
covenant made with your God, here before the altar of your Lord, 
dedicating yourselves to your God, to be wholly His own in body 
and soul, vowing to live under Him in His kingdom, and to serve 
Him, the Captain of your salvation, in time and eternity. That 
was on the day of your confirmation. ’ You then were publicly, upon 
the testimony of your lips, enrolled as citizens with the saints, of 
the household of God, and soldiers of His kingdom. You then swore 
allegiance to your King, promising to serve Him continuously, and 
to fight against the enemies of His kingdom. 

You are still in His service, and the fight must go on. As sol- 
diers of Christ you must face the old bitter foe, the devil, who goeth 
about as a roaring lion, seeking whom he may devour. He is the 
arch-enemy of Christ. His aim is to overthrow Christ’s kingdom, 
and to rule supreme as the god of this world in the hearts of men. 
He is also bent upon your destruction. He is a mighty foe, and 
cunning at that; yea, “deep guile and great might are his dread 
arms in fight.” He has a great army at his command, the host of 
evil angels, who do his bidding. Verily, a mighty foe to contend 
with; for you wrestle not with flesh and blood, not with man, — 
that were comparatively easy, — but you wrestle “against principali- 
ties and powers, against the rulers of the darkness of this world, 
against spiritual wickedness in high places.” 

Another foe you have to contend with as soldiers of Christ is 
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the wicked world. The godless children of this world are the allies 
of Satan; they belong to his kingdom and do his will. They live 
in sin and shame, and are the enemies of God, hating Him and the 
things that are of God. They take pleasure in doing the will of their 
father, the devil. They also seek to catch you in their nets, which they 
spread to entangle you, that you might be destroyed with them. 

Right here let me warn you against the trench-life with the 
children of the world. Just because you have been soldiers of your 
country, they will tempt you the more to join them and be one with 
them as members of the new lodges for the soldiers which are being 
planned, and which have, in several localities, actually come into 
being. As soldiers of your country you were compelled to associate 
with all manner of men, also with the godless, and to live in the 
same trenches with them; but as soldiers of Christ you must beware 
of being unequally yoked together with the unbeliever. As followers 
of Christ you must be separate from those who lead evil lives, and 
not permit them to entice you into their Christless, ungodly societies, 
to the detriment of your soul. 

A third foe against whom you must wrestle as soldiers of Christ 
is your own sinful flesh, which lusteth against the Spirit, your corrupt 
nature within you, your evil heart, which is inclined towards all that 
is evil, and hinders you in doing what you want to do according to 
the Spirit. This is the most dangerous foe you have to contend with. 
Only on account of your sinful flesh, which you always carry with 
you, the other two enemies have power over you. Were it not for 
this foe, the others would be powerless to harm you. Thus you are 
at all times in great danger of losing your spiritual life, being 
constantly surrounded by mighty, cunning enemies, who threaten to 
destroy your soul. 

As good soldiers of Christ you must be prepared at all times to 
meet their attack, to defend your life, and to take the offensive out 
of their hands and put them to flight. But to be able to do this, you 
must have the proper weapons. In your own strength and with the 
weapons of fleshly warfare, with guns and bayonets, you cannot 
accomplish anything against the world, the devil and your own sinful 
flesh. Your enemies are spiritual enemies, and must be met with 
spiritual weapons, wielded with strength from on high. You must 
be strong in the Lord and in the power of His strength. You must 
put on the armor of God. Above all, you must have the shield of 
faith and the sword of the Spirit, which is the Word of God. This 
Word is the source from which you derive strength and courage to 
meet the foe. With this weapon in your hand you are able to with- 
stand all the bitter onslaughts of your enemies. At the same time 
you can pierce their armor with this good sword and put them to 
flight. They cannot stand over against this weapon, it is irresistible. 
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However, to wield this sword effectually, you must have knowledge 
of the Word, and that again requires study and meditation on your 
part. The more you thus prepare yourselves in the right use of 
this weapon, the better you are protected on all sides. You thereby 
grow in the knowledge of truth and increase in faith, and the hope 
of salvation is thereby strengthened within you, so that, no matter 
how fierce the attack of your enemies may be, you will be well 
prepared to meet them, to give battle, and to gain the victory 
over them. 

Now I have this confidence in you that you, as soldiers of Christ, 
have been waging this warfare against your spiritual enemies in the 
past, and that with the help of Christ, the Captain of your salvation, 
you have come out victors in the fray. However, there must be no 
letting up on your part; there is no time to rest. The fight must 
continue. Your enemies have not been completely subdued; they 
are ever on the alert, watching for an opening to renew the attack 
and to storm your defenses. Even while fighting the enemies of your 
country, they were bent upon your destruction, and attacked you 
from sources ;unlooked for. Had you entered a truce with them 
while in camp, in the trenches, and on the field of battle, you would 
have fallen a prey to them. No armistice can be concluded between 
a soldier of Christ and the enemies of his Captain and of his own 
soul. No peace proposition from them can be accepted without 
losing all. The fight must go on to the end of your days, otherwise 
you will fight in vain. At the time of your enrolment in the army 
of Christ you entered His service for life. You will never be 
mustered out of His service unless you wilfully desert His company, 
and of your own accord join the forces of the enemy. As long as life 
lasts, you, as Christians, are soldiers of the Cross, and must fight 
the good fight of faith. 

But, my friends, this warring against the enemies of your soul, 
this being a soldier of Christ, is no child’s play. It is connected with 
much suffering, and brings with it many hardships. On account of 
these many lose courage, throw down their arms, and surrender to ° 
the foe. Be not like unto these, but rather endure hardness as good 
soldiers of Christ, even as you have endured hardness as good soldiers 
- of your country. Then, and only then, can the battle be won. 


2. 


A soldier’s life is not a life of ease and comfort. You, my 
friends, have experienced the truth of this. When your country 
called you, you had to forsake all that was dear to you. Your home 
and its many comforts, the loving companionship of your parents and 
your dear ones, your friends and the work you enjoyed, had to be left 
behind. You were ordered to a camp, perhaps far from home, and 
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forced into the company of those whom you knew not. In the midst 
of strangers, under the strict rule of your superiors, your daily 
routine was carried out with clocklike precision under all kinds of 
weather conditions; and many a night, no doubt, your aching muscles 
gave evidence of the strenuous life you were leading preparatory to 
entering the fray as a soldier of your country. And when finally, 
after a long and tedious journey by rail to the coast, you embarked 
for the voyage across the Atlantic, and placed foot upon the soil 
of Europe, the hardships you had to endure as soldiers of your 
country did not end. Who can enumerate all the sufferings and 
hardships you had to undergo in the trenches, amidst the din of battle, 
the roar of cannon, the bursting of shot and shell, in the midst of death 
and destruction itself? But as good soldiers you looked upon these 
hardships as a matter of fact, and suffered them willingly for your 
country. And although, no doubt, at times you were sorely tempted 
to slacken your pace and to murmur against your superiors for 
expecting so much of you, you nevertheless, as good soldiers of your 
country, patiently held out until the goal was won. The efforts you 
put forth, the suffering and hardships you endured, were not in 
vain; victory has crowned your work. 

Even so, my friends, suffer, endure hardships as good soldiers of 
Christ. The service of Christ also requires suffering on your part. 
Christ, the Captain of your salvation, demands of all His soldiers 
that they forsake all and follow Him, that they renounce everything 
that tends to hinder them in the performance of their duties as 
soldiers of His kingdom; that they forego the world and the sinful 
pleasures of the world, its lust of the flesh and its pride of life. 
Christ demands of all of His followers that they crucify their flesh 
and the lusts thereof; that they deny themselves, and take up their 
eross and follow Him. 

This is no easy task. It causes suffering. The devil is ever 
ready to make life as miserable as possible for those who faithfully 
follow Christ. The godless world will ever tempt you to be faithless 
to your Captain and His cause. And if, with the help of God, you 
follow your Captain through thick and thin, and confess Him in 
word and deed, and fearlessly fight His battles, you must suffer the 
contempt and scorn of your fellow-men. You lose their friendship, 
and must experience their hatred. As soldiers of Christ you must 
carry your cross, often a heavy burden, and trials and tribulations 
will abound. 

However, do not permit these to discourage you, or to cause you 
to murmur against your Captain, and to throw down your arms in 
surrender. Look up to your Captain; He has gone ahead and shown 
you the way. He suffered hardships on your account. His whole 
life was one unbroken chain of suffering in your stead. He denied 
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Himself every comfort to save you. He suffered even the bitter, 
ignominious death upon the cross to give you life. Ought you not 
be willing to suffer a little for His sake, since He gave His all 
for you? Oh, let His example urge you on, willingly and patiently 
to endure hardships as soldiers of His kingdom. Let His love for 
you constrain you to follow Him, your Captain, wherever He may 
lead, and to carry your burden without a murmur. 

Only in this manner can the goal be won. If you lose courage 
to fight on, if you lay down your arms, the battle is lost. Only he 
that endureth to the end shall be saved. Of yourselves you cannot 
endure; but it is God who giveth strength to the weak. This He 
does through the means of His Word and Sacrament. Therefore be 
diligent in the use of these means of grace, by which your Savior 
would uphold your arm in battle and strengthen your weak knees 
when the burden of your cross weighs heavily upon you. Seek His 
face in prayer, and He will give you courage to face all dangers, 
and strength to overcome all your enemies, and finally to gain 
complete victory over them. Cling to Him, your Captain, in true 
faith, and He will lead you safely through all strife to His home 
of eternal rest and peace in heaven. The welcome you received upon 
your safe arrival home as victorious soldiers of your country will 
then appear as nothing over against the glorious welcome that awaits 
you at the hands of the hosts of the heavenly angels and of all the 
elect, in the presence of your Savior, when you, as victorious soldiers 
of the Cross, shall enter your eternal home. There the crown of 
the victors awaits you, the crown of glory which fadeth not away. 
Therefore, 


Buckle on your armor tightly, If strong the foe appear, 
Ye soldiers of the Lord Almighty; Immanuel is near. 
The foe your soul seeks as his prey. Hosanna! 
Bravely face the foe unflinching, Before the Lord 
The Spirit’s sword, the Word, fast And His good sword 
grasping, He falls. We conquer through 
That ye may stand firm in the fray. the Word. 
Amen. Henry Heise. 


The Rain, the Snow, and the Word. 
Is. 55, 9—18. 


The rain and the snow and the Word are mentioned side by 
side in our text because of certain similarities existing between them. 
The rain and the snow and the Word have a common origin and 
a common sender who sends them down from above. The rain and 
the snow and the Word have in common a vitalizing force; the 
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two’ mentioned first, a force in the realm of nature, and the latter 
a vital force in the kingdom of heaven, that spiritual domain, where 
God works by means of His Word. The rain and the snow are 
employed by the prophet to illustrate the peculiar nature of the 
Word, which is of unlike greater importance than either the rain 
or the snow. People readily understand the necessity of the rain 
and the show, but comparatively few realize the superior necessity 
and importance of the Word, while the Lord emphasized it on every 
occasion. The information given us in the passage before us deserves 
to be heeded by all men as to 


THE RAIN AND THE SNOW AND THE WORD. 


1. Their Common Origin. 

In the first place we notice that the rain and the snow and the 
Word have a common origin. “The rain cometh down, and the 
snow, from heaven,” as carriers of God’s blessings. God is the 
Sender. It was God who gave to Israel the promise: “I will give 
you rain in due season.” In the 147th Psalm we read of God: “Who 
covereth the heaven with clouds, who prepareth rain for the earth, 
who maketh grass to grow upon the mountains.... He giveth snow 
like wool, He scattereth hoarfrost like ashes.” In proof of God’s 
kindness and mercy Jesus said: “He sendeth rain upon the just and 
the unjust.” If God holds back the rain, there will not be any; 
then the heavens become as brass and the earth as parched ground. 
The so-called rain-makers have not been very successful in their 
attempts to wrest from the hand of Heaven the power to send rain 
upon the earth. In long seasons of drought they have tried by 
powerful explosives to produce such tremendous concussion in the 
air as to cause raindrops to fall down; but there were no clouds to 
send showers upon the earth. No, “the rain cometh down, and the 
snow, from heaven,” freely, spontaneously, as God sends them, each 
in its season; and when the people acknowledge God and do His 
commandments, He says: “I will give you the first and the latter 
rain, that thou mayest gather in thy corn and thy wine and thine oil.” 

Like the rain and the snow, so the Word comes down from heaven. 
God is the Sender of it. To Moses God said: “Thus shalt thou say 
to the children of Israel: Ye have seen that I have talked with you 
from heaven.” As to the origin of the Word the Lord Himself 
declares in our text: it “proceedeth out of My mouth.” To the 
prophets God said: “I have put My words in thy mouth,” and they 
went forth to the people with the solemn declaration, “Thus saith 
the Lord.” Even Jesus declared of His own preaching: “The Word 
that ye hear is not Mine, but the Father’s that sent Me.” The very 
words of our text proceeded out of the mouth of God. Let us learn 
to reverence the Word as the holiest thing in the world. It is alto- 
gether proper that the congregation reverently rises when the Scrip- 
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tures are read, because that is the very word which proceeded out of 
the mouth of the Lord. But that is only an outward custom. The 
true reverence for the Word of God will be in this that we hear it 
and heed it. In delivering it to the people, Jeremiah exclaimed 
aloud: “O earth, earth, earth, hear the Word of the Lord!” How 
often did Jesus in His preaching cry out: “He that hath ears to 
hear, let him hear.” By the prophet Isaiah the Lord said: “To this 
man will I look, even to him that is poor and of a contrite spirit, 
and that trembleth at My Word,” to believe its gracious promises, to 
obey its wise precepts, and to heed its solemn warnings; for it cometh 
down from above and the mouth of the Lord hath spoken it. 

2. Their Common Force. 

The rain and the snow and the Word have in common a vital 
force for productiveness. The rain and the snow make for pro- 
ductiveness in the earth; they moisten the earth, and make it “bring 
forth and bud, that it may give seed to the sower and bread to the 
eater.” Though we are not all tillers of the ground and sowers of 
the seed, we all eat bread, and for the bread we eat we are indebted 
to the rain and the snow that cometh down from heaven. Without 
the rain and the snow the earth would not yield her increase, but 
be a barren, fruitless tract of land, and the tiller of the ground would 
stand ashamed, because there would be no return for his labors. 
But when the clouds pass over the landscape and send down gentle 
showers to moisten the earth, they make it bring forth and bud, 
a hidden force that makes the seed to germ, to spring up, and to 
bring forth fruit. 

“So,” says the Lord, “shall My Word be that goeth forth out 
of My mouth.” What the rain and the snow is to the earth, that 
the Word of God is to the heart, making it fruitful of what is truly 
good. Without the Word of God the natural heart is a barren 
wilderness, incapable of bringing forth any fruits of righteousness. 
In the 63d Psalm David says: “O God, Thou art my God, early will 
I seek Thee; my soul thirsteth for Thee, my flesh longeth for thee 
in a dry and thirsty land where no water is.” On such hearts the 
Word of God falls like a refreshing shower upon a parched land- 
scape, it revives the drooping spirit and gives new strength to the 
fainting heart. So God promised by Isaiah: “I will pour water upon 
him that is thirsty and floods upon the dry land. I will pour My 
Spirit upon thy seed and My blessing upon thine offspring, and they 
shall spring up as among the grass, as willows by the watercourses.” 
The Word of God has long proved its vital force in converting a barren 
wilderness into fertile ground, in changing the natural heart of man 
and making it productive of what is truly good. The Word always 
carries this vital force with it, even as Jesus said: “My words are 
spirit, and they are life.” 
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As the rain and the snow, the Lord says, so shall be His Word — 
“it shall not return unto Me void.” The rain and the snow indeed 
return to heaven, we are told, in the form of vapors, but not- until 
they have watered the earth and accomplished their purpose. Like- 
wise the Word shall not return to its heavenly Sender until it have 
prospered and accomplished the purpose for which it is sent. We do 
not always get that impression. To our dim view it often appears 
as though a great deal of preaching were in vain. The Lord Himself 
mentions three kinds of hearers who fail to bring forth fruit to per- 
fection. Some do not receive the Word into the heart at all, others 
believe for a season and in time of temptation fall away, while in 
still others the thorns of riches and cares and pleasures of this life 
choke the good seed, and it would seem as though the Word of God 
were made of none effect. But let us not judge before the time. 
The Lord tells us: “The Word which I have spoken, the same shall 
judge him in the last day.” Whether a man receive the Word or 
reject it, that Word will have the determining force on the last day. 
In the 6th chapter of Hebrews we find a remarkable passage that 
will throw light on this subject. “For the earth which drinketh in 
the rain that cometh oft upon it, and bringeth forth herbs meet for 
them by whom it is dressed, receiveth blessing from God; but that 
which beareth thorns and briers is rejected, and is nigh unto cursing, 
whose end is to be burned.” Whether it be for blessing in them 
that receive it, or for cursing in them that reject it, in no case shall 
the Word return void to its Sender. 

But it is the beneficent force of the Word in changing man’s 
evil heart, in converting the barren wilderness into fertile ground, 
that this passage holds up to our view. This marvelous change is 
beautifully brought out in the last verse. “Instead of the thorn 
shall come up the fir-tree,” a species of the pine and evergreen, 
a figure of the righteous whose leaf shall not wither and whatsoever 
he doeth shall prosper. “And instead of the brier shall come up the 
myrtle-tree” very fragrant, the twigs and leaves of which were used 
for a wreath to adorn the head of him who had won the prize; 
a figure of the godly whose prayers rise up as a sweet-smelling 
savor, and who shall ultimately receive the incorruptible crown of 
righteousness and victory. Observe the contrast in this verse. 
Instead of thorns and briers, which only cumber and infest the 
ground, there shall come up the graceful fir- and myrtle-tree. If we 
would reduce this highly poetic language to common speech, it would 
run thus, that people who were dead in trespasses and sins become 
~ trees of righteousness, bearing good fruit. Such is the force of the 
Word in every land that sinners are converted and bring forth fruit, 
“some thirty, some sixty, and some an hundred.” 

As we pray the Lord that He would so bless the forces of nature 
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that the earth may yield her increase, so ought we to pray for the 
good success of His Word. In the Second Epistle to the Thessa- 
lonians St. Paul writes: “Finally, brethren, pray for us, that the 
Word of the Lord may have free course and be glorified, even as it is 
with you.” In the 67th Psalm we find this prayer: “God be merciful 
unto us, and bless us, and cause His face to shine upon us, that Thy 
way may be known upon earth, Thy saving health among all 
nations. ... Then shall the earth yield her increase, and God, even 
our God, shall bless us. God shall bless us, and all the ends of 
the earth shall fear Him.” When such prayers rise up to God 
for the good success of His Word, “that it may have free course and 
be preached to the joy and edifying of Christ’s holy people,” then 
will it prove its blessed heavenly force and power in the hearts of 
all who receive it. 

Thy Word doth move the inmost heart, 

Thy Word doth perfect health impart, 

Thy Word my soul with joy doth bless, 

Thy Word brings peace and blessedness. 


Amen. F. C. G. ScHumm. 


Confessional Address on 2 Cor. 13, 13. 


BELOVED COMMUNICANTS : — 


The words just read are brimful of comfort and consolation to 
poor sinners. They set forth the very things for which our Savior 
died and bled, and which He gives to us in the holy and venerable 
Sacrament of the Altar. Nothing more comforting could be said 
to the poor, wretched sinner than that he has a gracious and a loving 
God, one who loves to keep in close touch with him. Great as all the 
bodily blessings of God are, these are greater. They are meat and 
drink for hungry and thirsty souls. 

Permit me therefore to call your devout and prayerful attention to 


THE BLESSINGS WHICH GOD BESTOWS UPON YOU IN 
THE SACRAMENT. 
They are: 


1. His grace; 2. His love; 3. His communion. 


1. 

The very first blessing which challenges our attention is grace. 
Says the Apostle Paul: “The grace of our Lord Jesus Christ... be 
with you all.” Grace is that virtue in God which causes Him not 
to deal with the sinner according to his deserts. Grace is the opposite 
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of justice. Justice is not satisfied till the sinner has received his 
just reward: death and damnation. Grace pardons and forgives. 
If justice were to take its course, the sinner would find himself in 
a pitiful plight. God has concluded all men under sin. Scripture 
says: “There is not a just man upon earth that doeth good and 
sinneth not”; no, not one. There is not a single exception to this 
rule. “We were also by nature children of wrath, even as others.” 
The sinner thinks and speaks and acts—and he offends his God. 
And every evil thought and word and deed is a weapon wherewith the 
creature rises in rebellion against his Maker. We stand before God 
as sinners, transgressors, rebels. The curse is already pronounced: 
“The wages of sin is death.” Because of his sins the sinner has 
forfeited his life.. By taking the sinner’s life, God does only what 
justice demands of Him. But hark! God is also gracious. He 
against whom we have sinned says to us: “Grace be with you”; that 
means, your guilt is removed, your sin is forgiven; you shall not 
suffer the guilt and the punishment of your sins. That is grace. 
And this grace is “the grace of our Lord Jesus Christ.” Some 
attribute this grace to their own good works. They hold that if 
they abstain from this or that sin or practise this or that virtue, 
they please God to such an extent that He at once turns His frowns 
into smiles. That is wrong. Even our best works are as filthy rags 


before Him. Approach God, relying on your own good works, no 


matter whether in full or only partly, and He will turn from you, 
because you have first shamefully turned Him down. It is equally 
wrong to attribute this grace of God to a love which connives at the 
sins of men. That is a false view of God’s love. True, God loves 
the sinner, but not so as to let the sin go unpunished. His justice 
demands that He punish every sin. His justice was satisfied when 
Christ suffered and died in the sinner’s stead and place. By His active 
and passive obedience Christ has wrought full satisfaction for our 
sins. Therefore the apostle calls this grace the grace of Christ. 
And all who believe in Him are made partakers of this grace. 

You may have this grace for the taking of it. All that is 
required of you is that you receive it in faith; nothing on your part 
is asked of you. Receive it in faith, and rejoice over it in your 
hearts. And lest you think it were too good to be true, too good 
to believe, let me say that it is your own Lord and Master who 
bargains with you in this manner. : The note upon which is written 
your pardon bears His own seal, written with His heart’s blood: 
“Take and eat;. take and drink; this is My body, this is My blood, 
given and shed for you for the remission of your sins.” You dare 
no longer doubt that you are also included in this grace. Therefore 
you may apply the words of your Savior as spoken to you: “Be of 
good cheer, thy sins be forgiven thee.” 


. See 
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However, the apostle does not merely speak of the grace, but 
also of the love of God. Says he: “The grace of our Lord Jesus 
Christ and the love of God . . ., be with you all.” With these 
words the apostle assures us of God’s love. Such assurance is 
necessary, because human reason is loath to believe it. No man loves 
the hand which wounds one’s heart. Neither does the pardoned 
criminal expect to be loved. So it is in this material world of ours. 
Are matters different in the spiritual realm? Natural man is loath 
to believe it. The sinner has made himself obnoxious to God’s wrath. 
He has a guilty conscience and expects to be punished. Therefore 
he fears God. This fear is also to be found to a certain extent in 
the regenerate. Now God is a.God of love. He assures us of His 
love, He gives us all sorts of marks and signs of His love. We can- 
not help but take Him at His word when He tells us that He 
loves us. He has thoughts of peace toward us. In pursuance of these 
thoughts of peace He has sent His only-begotten Son into this world. 
The Son reveals to us the Father’s heart. “God so loved the world 
that He gave His only-begotten Son, that whosoever believeth in 
Him should not perish, but have everlasting life” — that is the key- 
note of the Son’s message concerning His Father. 

And nowhere does God so strikingly show His love as in the 
Sacrament of the Altar. Here He gives you His body to eat and 
His blood to drink, which is to serve you as a seal of His love. 
As surely as you partake of His body and drink His blood, so surely 
He loves you. You are His loving child, and He is your loving 
Father. This love dispels, and must dispel, all fear out of our hearts. 
While it is meet and right to approach the Lord’s table with holy 
and childlike awe, still you need have no servile fear. Here He 
speaks to you in loving terms. He calls you His child, His heir. 
Here He extends to you the kindest invitation: “Come unto Me, 
all ye that labor and are heavy laden, and I will give you rest.” 
May this love of God fill your hearts with love in return, and may 
you praise Him for it all the days of your life. 

a: , 

As the third blessing the apostle mentions the communion of the 
Holy Ghost. The gracious and merciful God is ready to receive us 
into His fellowship. In this respegt He differs from the ways of man. 
Man often pardons a slight or an insult, but thereafter refuses to 
have fellowship with the offender. “I will have nothing to do with 
you henceforth,” says he, when he “forgives.” How harsh these words 
sound, how sharp! as sharp as a two-edged sword. How deep they 
eut! They cut to the very quick. ‘They sever fellowship for all times 
to come. Men who were friends become utter strangers to one another. 

9 ; 
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But God does not deal with us in this manner. Past grievances 
are forgotten, entirely obliterated. The restoration of fellowship is 
complete in every respect. He enters the heart of man and makes 
that heart His abode; there He lives and dwells and has His being. 
He enters his heart in order to draw him nearer to Himself, and His 
object is to make man happy, here in time and thereafter in eternity. 
Now God enters the heart of man by means of His Word and 
Sacrament. Nowhere does God so closely come in contact with you 
as in the Sacrament. Here He comes to you as closely as He possibly 
can. Here He gives Himself to you with all that He has. Here 
He gives you the forgiveness of your sins: “Given and shed for you 
for the remission of your sins.” Here He gives you meat and drink 
for your soul; here He assures you of the fact that His communion 
should abide with you beyond death and the grave; here He strength- 
ens you against dangers which beset you on all sides; here He 
comforts you in affliction, till the cross be lightened or removed; 
here He grants you all the desires of your heart; here you realize 
that in Him you have found your best Friend. You leave the steps 
of this altar with the conviction: I have received merey, I am 
encompassed by His love, I have had communion with my God. 
Amen. THeo. E. Prinz. 


Leichenrede über Yoh. 13, 7. 


Wie furz ift doch der Menfchen Leben, 

Wie eilends wird man weggerafft! 

Wir find mit Sterblichkeit umgeben, 

Darum verfiegt der Lebensjaft. 

Wir blühen auf und fallen ab, 

Wir jteigen aus der MWieg’ ins Grab. 
Das, HErr, unfer Gott, erfahren auch wir heute, beim Anblic diejeg 
zarten Kindleins, das nach wenig Jahren feines Lebens fcjon auf der 
Zotenbahre liegt, das wir unter Kummer zu feiner leßten Ruhe bringen 
miiffen. © mache nun doch auch in den Herzen der fo hartgefchlagenen 
Eltern recht lebendig dein Fichtbringendes Wort: „Die Wege des HErrn 
find eitel Güte und Wahrheit”, auch wo man zurzeit foldes nicht er- 
fennen fann, und laß fie fich dejfen getröjten: Im Hinmel wird’3 einft 
offenbar, daß dein Rat gut und heilfam war. Amen. 


 Andächtige Leidtragende! 

Wir bringen heute ein heißbeweintes Mindlein gu Grabe, das 
Toehterlein unfers Mitbruders ©. Nahrelang war den Eltern ein Rind- 
Tein verfagt geblieben, und fie hatten faum nod) Hoffnung, daß fie jez 
mals jich des Kinderjegens würden erfreuen fünnen. Da endlich, wider 
alles Ertvarten, wurde ihnen von Gott dem HErrn ein Töchterlein bez 
fehert, das jebt ftumm und ftill bor uns im Sarge liegt. Große Freude 
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berrjchte darüber im Haufe, um fo mehr, da das Töchterlein fo Lieblid 
und bielverfprechend heranivuchs. © war der Sonnenfchein des Haufes 
durch fein fanftes, herziges Wefen und durch feine warme Anhänglich- 
feit an Vater und Mutter. Doch fiehe! faum fünf Jahre alt, wurde 
das Töchterlein von einem hikigen Fieber befallen und war in wenig 
Tagen eine Leiche. Die Sonne var untergegangen, das fröhliche Kinz 
desgeplauder verjtunmt, und alles wieder jtill im Haufe. Nun jammert 
wohl das Vater- und Mutterherz: HErr, warum da3? Warum haft du 
unjere große Freude jo bald wieder in das bitterjte Leid verivandelt? 
Sehen wir uns darum unjern Tert einmal an und adhten auf 


Die göttlihe Antwort auf das menfhlihe Warum in den Dunkeln 
A Führungen des Lebens. 
Diefe Antwort lautet: 
LO Det Hort, Pieces. 
2. Warte geduldig auf das Hernad! 


1. 


Die erite göttliche Antwort auf das menfhlide Warum in den 
dunfeln Führungen des Lebens ijt alfo diefe: Ich, der HErr, tue e3. 
Da miifjen wir nun zudörderjt unfern Tert näher anfhauen. Bei der ~ 
erjten Feier des heiligen Abendmahls jtand auf einmal der göttliche 
Meijter auf und fing an, feinen Süngern die Fike zu wafden. Alle 


nahmen den Dienft willig an, nur Simon Petrus ties ihn anfangs 


entfchieden ab mit den Worten: „HErr, folltejt du mir die Füße 
waschen?” Er will jagen: Könnteit du, der große HErr, dich fo tief 
erniedrigen bei dem Zünger und Schüler? Das ware deiner doch nicht 
würdig! Darauf befommt er dann die Zurechtweifung unfers Textes: 
„Was ich tue, das weißt du jebt nicht.” Der HErr will damit jagen: 
Urteile nicht vorfchnell und unbedacht über Dinge, die du gar nicht berz 
ftehit! „Ich tue es“, das heutige Werk, ich, von dem du felbft befannt 
hajt: „Du bijt Chrijtus, des lebendigen Gottes Sohn“; ich, der All- 
mächtige und der Allweife, bon dem du erjt Haft lernen miifjen alles, 
was du weißt; ich, der heilige und gerechte und zugleich auch gütige 
und gnädige Gott, von dem doch nie etwas Fehlerhaftes oder gar Böfes 
und Schädliches fommen fann. Das führe dir einmal lebendig bor 
Augen, mein Simon, fo wirst du auch Hier fprechen: HErr, mir ges 
fchehe, wie du willtl Was du tuft, das ijt wohl getan! 

Golche Petri aber, die ihm immer dazwifchenfahren mit ihrem 
Warum und Wozu, hat der teuerwerte Heiland auch heute noch. Ba, 
auch bei ihnen heißt es: Beh fehe, daß es den Gottlofen jo wohl geht, 
ich aber bin geplagt täglich, und meine Strafe ijt alle Morgen da — 
warum das? Ich fehe jo manchen lebensmüden Grei3, der gerne Iterben 
möchte und fann nicht, dagegen fo manches junge Blut, das noch gerne 
leben möchte, auch noch fo notiwendig gewefen wäre, aber e3 muß auf 
und davon — warım das? Sch fehe fo manche lafterhafte und total 
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berarmte Familien, die all ihre Kinder großziehen fünnen, aber fie 
twadhfen auf wie halbe Wilde, ohne jegliche Religion; dagegen miiffen 
recht{daffene Chrijteneltern, eben wie in diefem Fall, das einzige Kind, 
das fie haben, hergeben, troßdem fie es doch Leiblich und getftlic) aufs 
befte berforgt haben würden — warum das? 

Doch wir befommen auf all folde Warum und Wozu diefelbe Ant 
port, vie fie dem Simon Petrus wurde: Ich bin es, der das alles tut, 
euer Schöpfer und Erlöfer, der feine Schäflein fo führen muß, daß fie 
einmal weiden mögen auf der grünen Yue des ewigen Lebens. 

Zaffen wir uns darum ja bejchwichtigen mit unferm fortwähren- 
den Warum und Wozu durch das ernite Wort des Heilandes: „Was ich 
tue, das weißt du jebt nicht“, fannjt e3 daher auch nicht beurteilen. 
Ach, denkt doch nur an fo manden gottlofen Criwachfenen, der einst 
ein frommes Kind war, nun aber ein Höllenbrand ijt; an fo manden 
fehwer Leidenden, der nie feines Lebens recht froh werden fann; an fo 
manchen total Verarmten, der immer mit fdhiveren Nahrungsforgen zu 
fampfen hat; an fo mance bedauernswürdige Männer-und Weiber, 
die in traurigen Eheverhältnijien leben; an jo mande Unglücdlide — 
darunter auch Kinder — in Gefangnijjen oder Srrenhaufern, die einjt 
die Eltern in jchiwerer Krankheit dem lieben Gott fozufagen abgerungen 
haben mit ihrem Sammern und Schreien — und das, das var die 
Folgel Auch diefer jo früh gefnidten Blume fonnte Derartiges oder 
Ähnliches widerfahren in ihrem meiteren Leben. Darum, ihr Trauernz 
den alle, laft es auch euch zum Troit gejagt fein, das Wort des Hei- 
landes: Sch babe e3 getan; ich Habe euer Kind vor dem allem bebiitet 
und bewahrt. 

Doh Hören wir nun auch die weitere Antwort auf das menfchliche 
Warum, nämlich zweitens: Warte geduldig auf das Hernach! 


2. 


Als Simon Petrus am Tage der Pfingiten durch den Heiligen 
Geift nach Ehrifti Verheipung in alle Wahrheit geleitet worden var, 
da erfannte er es mehr und beffer, warum und wozu das Fußmafchen 

an jenem denfwürdigen Abend gejdehen war, nämlich um anzuzeigen: 

Nur wer abgewafchen ijt mit dem VBlute des Erlöfers durch die heilige 
Taufe, nur der ijt gereinigt bon allem Unflat der Sünde, und nur wer 
um des HErrn toillen, um demjelben Seelen zu gewinnen, zu allem 
bereit ijt, felbft zu den niedrigiten RNnechtsdienften, nur der tft ein 
rechter Slinger SEfu. Und in der Ciwigfeit, als Petri Werk vollendet 
ar, und er nun die herrliche Frucht feiner vor der Welt fo verachtliden 
Arbeit fehen durfte, da Hat er die einjtige Kurzfichtigfeit und Torheit 
exit recht erfannt, dagegen angejtaunt und bewundert die Tiefe der gött- 
lichen Weisheit. 

So erfuhr es einft auch der Crgvater Jakob. Auch er mochte wohl 
fragen auf den jo rauhen und harten Wegen, die er zu gehen hatte: 
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Herr, warum, warum das alles? Aber auch ihm wurde zur Antivort: 
Hernach, hernach, mein Jakob! Und als nun diefes Hernach fam, als 
er feinen Sohn Yofeph in hoher, fürfjtlider Stellung miederfand, den 
andern Sohn, Simeon, aus driicender Kerferhaft befreit, den jüngiten 
Sohn, Benjamin, wieder gefund und wobhlbehalten in feinen Armen, 
die andern Söhne, vorher fo gottlos, min aber gründlich gebeffert 
durch viele Harte Prüfungen und in treuer Liebe mit dem einjtmalg fo 
ihändlich verfauften Bruder Sofeph vereint: da fragte er nicht mehr; 
Warum, warum? Nein, da wird fein Herz ähnlich gejubelt haben, wie 
e3 in einem Berslein heißt: 

Wie führft du doch jo felig, HErr, die Deinen! 

Du läffeit fie gwar oft hienieden weinen, 

Doh führft du alles herrlich noch hinaus. 

So, ihr lieben Trauernden, antivortet der Heiland auch auf euer: 
befümmertes Warum. Wartet geduldig auf das Hernach, und erft 
twenn diejes gefommen ijt, dann erft fchließt euer Urteil ab. Wielz 
leicht treten jchon zu euren Lebzeiten Umjtände ein, die das Warum 
der frühen Wegnahme. diefes Kindes ettvas Harftellen: aber ob aud 
nicht {chon hier, fo doch ganz gewiß in der Ewigkeit. Und wenn er euch 
nun da das ganze Erdendunfel erhellt, all die verborgenen Ratjel Löft, 
all die tiefen Geheimnijje erjchließt, all die wunderbaren Pfade feiner 
Vorjehung offen darlegt; wenn er euch da nun fundtut, welchem Sammer 
und Elend, welchen Berfuhungen und Gefahren, welchen Stürmen und 
Zeiden diejes euer Töchterlein, felig in jeiner Taufgnade eingefchlafen, 
entgangen ijt; wenn er endlich euch zeigen fann, wie mit diefem abge 
fciedenen fleinen Mägdlein ein Stüd eures eignen Herzens nach oben 
ging, das den andern Teil mächtig nach ich 309; wie bon da an euer 
Didten und Trachten, euer Sehnen und Verlangen nach dem Himme 
Kichen um fo ernitlicher wurde: dann, wenn diefes Hernach gefommen 
ijt, dann werdet ihr euren Gott und Heiland nicht mehr als einen un= 
barmberzigen Freudenftörer anfehen, jondern als den wahren und 
eigentlichen Freudenbringer, den immer nur die Liebe leitet, auch bei 
noch fo Dunkeln Führungen. 

Und nun, ihre werten Eltern und Großeltern, gleichwie einft am 
Grabe des Lazarus, fo fragt der Heiland an der Bahre des toten Töchter» 
Teins heute auch euch: Martha, glaubft du das, mein feliges Hernach? 
Und ich zweifle nicht, auch ihr werdet antworten: Ya, HErr, ich glaube, 
Dak du bift Chrijtus, der Sohn des lebendigen Gottes, der in die Welt 
gefommen ijt, nicht gu verderben, fondern gu erhalten. Will aber der 
Schmerz aufs neue wieder ausbrechen und zur Herrfchaft fommen, dann 
fagt euch durch denfelben heiligen Mund ins Gedächtnis rufen: Habe 
ich dir nicht gefagt, Martha, fo du glauben würdeft, du follteft die Herr= 
Yichfeit Gottes jehen? — und auch euer Herz toixd ftille werden in dem 
Hoffnungsfreudigen Warten auf das felige Hernadh, Hernac. Amen. 

€. 9. 
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| Dispofitionen zu Baffionspredigten auf Grund der Erflärung 
Luthers zum zweiten Artikel unjers Glaubens. 


4. 


Text: „Sch glaube, dak ICjus Chriftus ... fei mein HErr, der mid... 
erlöft hat ... von allen Sünden, vom Tode und von der Gewalt des Teufels.“ 

„zaß mic auch die Urfach’ fein und die Frucht verjtehen!” fo 
fingen wir bon dem Leiden unjers Heilandes. Wir haben bon der 
Urfache feines Leidens geredet. Die Urfache ijt die Sünde mit ihren 
fehredlichen Folgen. Und twas ift die Frucht? Die Erlöfung der Menz 
fden, der verlornen und verdammten Sünder. So meisjagt fon der 
alte Zacharias von dem Meffias, daß Gott ihn gefandt habe, „daß mir, 
erloft aus der Hand unferer Feinde, ihm dienten ohne Furcht unfer 
Veben lang“ (uf. 1,74). As IEjus am Kreuz hing und ftarb, da 
rief er aus: „Es ijt vollbracht!” Durch fein bitter Leiden, durch feinen 
fmachbollen Tod hat er wirklich das Werf der Erlöjung vollbracht. 
Nun können und follen wir mit innigem Danf gegen Gott, unfern Erz 
löfer, befennen: SEjus ijt mein HErr, der mich verlornen und berz 
dammten Menjchen erlöjt hat von allen Sünden, vom Tode und bon 
der Gewalt des Teufels. Unausfprehlih groß war da3 Lofegeld, das 
er entrichtet hat; überaus herrlich ijt aber auch die Erlöfung, die er 
damif zuftande gebracht hat. Auf diefe Frucht feines Leidens richten 
wir heute unjer Augenmerf. 


Gott fet Dank, wir find erlöft von der Hand unferer Feinde durd 
Chriftum, unjern Herrn! 

1. Furdtbar ijt die Macht der Feinde, in deren 
‚Gewalt wir lagen. 

a. Wir fennen gar wohl die Feinde, die uns Menjchen von Natur 
gefangen halten, welche die ganze Menfchheit gefangen hielten feit dem 
fchreelichen Sündenfall. Der Hauptfeind ijt die Sünde. Die Sünde 
unterivirft uns dem Tod und der Gewalt des Teufels. CS ijt ein 
furdtbares Ding um die Siinde, mit der die meiften Menfchen es fo 
leicht nehmen, die fie immer noch lieben, auch nachden der HErr uns 
bon derfelben erloft hat. Gerade die Baffionsgefchichte zeigt uns fo 
recht die Schredlichfeit der Sünde. Was hat nicht die Sünde dem 
Herrn angetan, die Sünde der Menjchen!l Cr war der Heilige und 
Gerechte, er hatte nie einem Menfchen auch nur mit einem Gedanken 
unrecht getan. Sm Gegenteil, das mar fein ganzes Leben getvefen: 
er mar umhergezogen und hatte wohlgetan und gefund gemacht alle, 
die bom Teufel überwältigt waren. . Sein Gang war lauter Segen, 
fein Tun lauter Licht. Und wie jchändlich haben die Menfchen ihn be- 
handelt! Welch eine Unfumme von Leiden, beides am Leib und an der 
Seele, haben fie auf ihn gehäuft! Wie ungerecht haben fie ihn verur= 


an ght 
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teilt und ihn endlich den Tod eines fchandliden Verbrecher3 fterben 
lajjen unter unfägliden Schmerzen und Qualen! Wie haben fie ihn 
in jeinen großen Leiden ohne alles Erbarmen noch verhöhnt und ver= 
fpottet! Wie entfeblich war ihr Hab gegen ihren größten Wohltäter, 
der gefommen var, fein Volk zu exrlöfen und fie mit Gott zu verföhnen, 
ihr Hab gegen den, der ihnen Gott offenbarte und den Weg zur Seligz 
feit! — Das ijt die Sünde, in der alle Menfchen jeit dem Sündenfall 
liegen: Haß, bitterer Hak, gegen Gott, gegen alles, was uns an Gott 
erinnert und zu Gott führen will, gegen alles, was göttlich ift, dagegen 
Luft und Freude an alle dem, was gegen Gott und feinen Willen ijt. 
Und auch bet jolchen Menjchen, die nicht in Außeren Sünden und Laftern 
leben, fondern ein ehrbares Leben führen, die bei ihren Mitmenfchen als 
gerechte Leute gelten, wie eS bei den Rharifäern der Fall war, finden 
wir im Herzen denjelben Haß gegen Gott und fein Evangelium. Sn 
der Knechtfchaft diefer Sünde, diefer Gottesfeindfdaft, find alle Men- 
fchen von Natur. Ahr dienen fie und geben ihre Glieder zum Dienit 
der Unreinigfeit, von einer Ungerechtigfett zur andern (Nöm. 6,19). 
Der Siinde dient der natürlihe Menfdh, und er fann nicht anders, er 
muß der Sünde dienen, auch wenn er fieht, daß es jein Verderben tt. 
Und er dient ihr immer wieder mit Luft. 

b. Furchtbar ijt die Macht der Sünde über uns. Sie bringt Gottes 
Born und Fluch mit jich. Gott muß die Sünde ftrafen, und der Gold, 
den er auf die Sünde gefebt hat, tjt Der Tod, nicht nur der zeitliche, 
fondern vor allen Dingen der ewige Tod, die eivige Verdammni3, das 
eivige Verjtokenfein von Gott. Und als Sünder ttehen wir in der Ge- 
walt des Teufels. Ihm ift der Menjch gehorfam gewesen, ihm hat er 
ich unterworfen, fich in feinen Dienft geftellt. Mit dem Teufel erhält 
er endlich feinen Lohn in der Hölle Qual und Bein. — Kein Menich, 
feine Kreatur, fonnte aus der Macht diejer Zeinde uns erlöfen, da 
machte fich ISECjus auf, der Gottmenfch, diefe Feinde an unferer Statt 
zu überwinden; und 

2. Gott fet Dan, er hat eine ewige Erlöjung erz 
funden! 

a. Wir find wahrhaftig erlöft durch Chrifti Leiden und Tod. Das 
fehen mir fo recht an dem einen der Schächer, die mit SEfu gefreuzigt 
wurden, an dem, der fich zum HErrn wandte und ihn bat, fich feiner 
anzunehmen. Diefer Menfch lag geiwiplich in den Ketten und Banden 
der Sünde. Er hatte fein ganzes Leben lang der Sünde in groben 
Laftern gedient. Und nun hatte feine Sünde ihn ans Kreuz gebracht; 
er fah dem Tod ins Auge, die Holle fperrte ihren Machen auf, ihn zu 
verfchlingen. Und er muß befennen, daß er mit Recht in folcher Ver- 
dammnis fet. Und diefem Menfchen fpricht Chriftus das Paradies zu. 
Er vergibt ifm damit feine Sünden, er fpricht ihn [os von aller Schuld, 
er erflart ihn bor Gott für gerecht, er fpricht ifn los bom ewigen Tod, bon 
der Hölle und Verdammnis, und gibt ihm das eivige Leben. — Das ijt 
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die Frucht des Leidens Chrifti. Chriftus hat ja die Schuld und Strafe 
der Sünde auf fic) genommen und fie an unferer Statt gebüßt und ge- 
fühnt; ex hat damit dem Tode die Macht genommen und dem Teufel feine 
Geiwalt geraubt. Diefe Feinde fonnen uns nicht mehr halten, wir find 
frei; das Gefängnis, in dem fie die Menfchen gefangen hielten, ift ger- 
brochen. 

b. Darauf fommt e3 nun an, daß wir im Glauben uns diefen Sieg 
unfers Heilandes zueignen, daß wir auf ihn, auf das, was er für uns 
getan hat, unjer Vertrauen feben im Leben und Sterben, daß tir mit 
glaubigem Herzen befennen: „Ich glaube, dat Chrijtus fet mein HErr, 
der mich erloft hat von allen Sünden, vom Tode und von der Getwalt 
des Teufels.“ Wer das glaubt, der ijt fret von der finftern Gewalt 
diefer fchredlicjen Feinde. Die Simde fann mit ihrer Schuld ihn nicht 
mehr fehreden: fie ift bezahlt. Die Sünde fann ihm nicht mehr drohen 
mit ihrer Strafe: fie ift gebüßt Durch unfern Stellvertreter. Die Sünde 
fann über ihn nicht mehr herrjchen: in der Kraft feines Heilandes fampft 
der Gläubige gegen die Sünde und itberiwindet fie. — Go ijt ein folder 
Menich exlöft vom Tod, vornehmlich von dem fchrecliden ewigen Tod, 
den Ehriftus für ihn erlitten hat am Stamme des Kreuzes in feinem 
Gottverlaffenjein. Und braucht er den ewigen Tod nicht mehr zu 
fürchten, Dann geht ein Chrijt auch ruhig dem zeitlichen Tode entgegen, 
der ihm ein Eingang ift zum ewigen Leben. — Sit die Macht der Sünde 
gebrocden, dann hat auch der Teufel feine Macht mehr über ung, er fann 
uns nicht mehr bei Gott verklagen. Wir brauchen ihm nicht mehr zu 
dienen, fondern treten ihn mit feinen Verfuchungen in der Kraft unfers 
Erlöfers unter unfere Füße. — Das tft die Frucht der Erlöfung Chrifti, 
die felige Freiheit der Kinder Gottes, die Freiheit von allen Sünden, 
bom Tode und bon der Getvalt des Teufels. — Wir wollen nicht ver= 
geffen, immer wieder bon Herzensgrund dem HErrn zu danken für fein 
Leiden und für die füße Frucht desfelben. Wir wollen uns feiner Er- 
Löfung-bon Herzen freuen und troften und dann auch nicht, wie fo viele 
Menfehen tun, freiwillig diefen finjtern Mächten weiter dienen, fondern 
in berzlider Dankbarkeit der Sünde abiterben und in einem neuen 
Leben wandeln. 


5. 
Text: „sch glaube, dak JEjus Chrijtus ... fet mein HErr, der mid... 
erlöft hat, erworben und gewonnen, ... auf daß ich fein eigen fet und in feinem 


Reiche unter ihm lebe und ihm diene in ewiger Gerechtigkeit, Unfduld und 
Seligfeit.“ 

Die herrliche Frucht der Exrlöfung Chrifti haben wir angefangen 
gu betrachten. Ste beiteht darin, dak Chriftus uns erföft hat von 
allen Sünden, vom Tode und bon der Gewalt des Teufels. Aber wir 
haben von der Frucht des Leidens unfers HEren noch mehr zu fagen. 
Chriftus hat uns mit einem teuren Preis erworben und damit ung ere 


sah ch 


Dispofitionen zu Paffionspredigten über den ziweiten Artikel. 137 


löjt aus der Hand unferer Feinde, aber er hat dadurd auch ung „ge= 
monnen“, uns für fich gewonnen zu feinem Eigentum. Durd) feine 
Erlöfung ijt er unfer HErr geworden, wir fein teuererfauftes Cigenz 
tum. Darum hat Gott feinen Sohn in diefe Welt gefandt, „auf daß 
tpir, erlöft aus der Hand unferer Feinde, ihm dienten ohne Furcht unfer 
eben lang in Heiligkeit und Gerechtigkeit, die ihm gefällig tft“ (Qu¥. 1, 
74.75). Darum befennen toir in unferm Katechismus, daß Chriftus 
nun mein HErr fei, der mich dazu erlöft hat, „auf daß ich fein eigen 
fet” uf. Diefe Frucht des Leidens und Sterbens Chriftt erwägen 
toir heute. 
Durd feine Erlöfung ijt Chriftus unjer HErr. 


1. Go find mir fein eigen und leben in feinem 
Reid unter ihm. 

a. Sehen wir hin auf den bußfertigen Sdhacher. An ihm erfennen 
wir fo recht die herrliche Frucht der Erlöfung Chrifti. Der Schäder 
lag wahrlich in den Banden der Sünde. Cr empfing, twas feine Taten 
wert waren. Er jah den Tod vor Augen und die Hölle, die ewige Verz 
dammnig. Da wendet er fic) gu dem Heiland. Und wie antwortef ihm 
der HErr? „Heute wirft du mit mir im Paradiefe fein.“ „Mit mir“, 
fo jagt der HErr. Entnommen ijt der Schädher der Macht und Gewalt 
feiner Feinde. Cr fteht in der Gemeinfchaft feines Heilandes. Cr ift 
fein eigen, erfauft durch Chrifti teures Blut. Nicht die Sünde, nicht 
der Teufel fann über ihn mehr verfügen, jondern ein anderer, nämlid) 
Chriftus, der HErr. Er lebt unter einem neuen HErrn, der über ihn 
verfügt; er ijt in feinem Reich. — Das ijt die Frucht feines Leidens, 
das dem HEren fo fchiwer geworden ift. Wir find fein eigen, wir ge= 
hören ihm an. Die Sünde und der Teufel, die Recht und Macht über 
uns Menjfehen hatten, haben diejes Recht verloren, fie haben feinen 
Wnjpruch mehr an uns. Chriftus ift unfer Herr. Von Natur find 
wir Menfchen unter der Obrigkeit der Finsternis. Nun find wir unter 
Chrijto in feinem Reich. Er ift unfer HErr und König. Wir find feine 
Untertanen. Und als unfer HErr und König behütet und befchüßt er 
uns bor unfern Feinden. Wie fiher und getrojt fonnen mir unter 
feinem Gnadenregiment jein! 

b. Wir leben unter ihm in feinem Reich, fo jagt der Katechismus. 
Der Schächer fah den Tod bor Augen, den zeitlichen und den ewigen Tod. 
SEfus verfichert es ihm, daß er mit ihm im Paradies fein werde nod 
am nämlichen Tage. Da ijt von feinem Tode mehr die Rede, fondern 
pom Leben, bom ewigen Leben. Das ijt die Frucht des Leidens Chriftt: 
anjtatt des Todes das Leben, das eivige Leben. Wie oft hat e3 Chris 
ftus den Seinen verheißen, daß er ihnen das ewige Leben geben Merde. 
Er hat e3 erworben durch feinen bitteren Tod. Der etvige Tod Tann 
ung nicht mehr anrühren, fondern da Leben tft unfer Teil. Wer an 
Chriftum glaubt und fein Verdienst fich aneignet, der hat Hier fchon . 
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das Leben, das tvahre Leben, in der Gemeinfchaft mit Gott, feinem. 
Heiland; denn bei Gott fein, einen verfühnten Gott haben, mit ihm 
in Gemeinfchaft ftehen, das tft Leben. Und diefes Leben fann uns der 
zeitliche Tod jelbit nicht rauben, fondern er wird für uns die Tür, Durch 
welche wir mit SEfu in fein Paradies eingehen, dort ewig mit. ihm zu 
leben. Welch eine herrliche Frucht des Todes Chrifti, das wahre, geift- 
Yiche Leben in der Gemeinfchaft mit Gott, dies Leben, das ewig währt! 


2. Go dienen mir nun dDiefem unferm HErrn in 
ewiger Gerehtigfeit, Unfhuld und Geligfeit. 

a. Das find die Güter, die Chrijtus uns erworben bat, in denen 
unfer wahres Leben bejteht: Gerechtigkeit, Unjchuld und Celigfeit. 
Welch Herrliche Güter! Diefe Güter hatte der Schacher. Chriitus hat 
fie ihm erworben und fie ihm durch fein Wort gefchenktt: „Heute wirft 
du mit mir im Paradies fein.” Wer bei SEfu ift, der ijt wahrlich ge- 
recht, bon feinen Sünden freigefprochen und damit fret bon aller Schuld. 
Wer mit SEfu fein foll in feinem Paradies, der ift wahrlich ein feliger 
Menfeh. — Durch Ehriftt Erlöfung haben wir Gerechtigfeit. Diefe 
Gerechtigkeit ift nicht unfere eigene, die wir felbjt leiften. Die ijt vor 
Gott wie ein unflätig Mleid. Diefe Gerechtigkeit hat Chriftus uns er- 
iworben und fchenkt fie uns in feinem Evangelium. Darin beiteht unfere 
Gerechtigfeit, die bor Gott gilt, daß Chriftus das Gefeb für uns erfüllt 
und alle unfere Siinde gebüßt bat, daß Gott uns um Chrifti willen 
unfere Sünde vergibt, fie uns nicht mehr aurechnet, jondern una ans 
rechnet die Gerechtigfeit, die CHrijtus uns erworben hat. Und diefe 
Gerechtigfeit ijt ganz vollfommen, tit ganz ohne Flecken und Mafel, 
das ijt Die Heiligfcit und Gerechtigkeit, die ihm gefällig ijt (Luf. 1,75). 
- — Und fo haben wir auch Unschuld Wir find frei von aller Schuld, 
Die Durch die Sünde auf uns gefommen war. Chriftus hat unfere 
Sündenjchuld bezahlt. Wohl fiindigen tir auch im Dienjt Chriftt leider 
nod) mannigfaltig, aber dennoch find wir unjchuldig bor Gott, folange 
wir im Glauben an den Heiland ftehen. Gott rechnet uns unfere 
Sünden nicht mehr zu, fondern vergibt fie uns unt Chrijti willen reich- 
Yich und täglich. Und das ijt wahrlih Seligfeit. Wohl miijfen 
wir als Kinder Gottes viel leiden in Diefer Welt auch von unfern 
zZeinden. Aber dennoch find wir jelig; mir jtehen ja unter unferm 
König, in feinem Reich und Schub. Wir haben einen gnädigen Gott, 
und alles muß uns zum beiten dienen. 

b. Mit diefem Schmud gefhmüdt, dienen die Erlöiten hes 
HErrn ihrem Konig. Das ift auch eine herrliche Frucht der Erlöfung. 
Von Natur dienten die Menfchen der Sünde und dem Teufel und 
fonnten von diefem Dienst nicht losfommen. Diefer Dienft führte fie 
in die Hölle. Nun Hat uns Chriftus befreit. Durch feine Erlöfung 
haben wir die Kraft befommen, daß wir ihm dienen fünnen und dienen 
tollen. Und Ehrifti Dienft ijt ein herrlicher Dienft, nidt ein elender 
Sflavendienit, fondern die felige Freiheit der Kinder Gottes. Wie 
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felig find Chriften in feinem Dienft, in dem Dienft ihres Gnadenfönigs! 
Und wenn diefer Dienst aus tft, dann fonnen fie mit dem alten Simeon 
fprechen: „HErr, nun läßt du deinen Diener in Frieden fahren.“ 

Wie dankbar follten wir unferm Heiland fein, der folde Qualen, 
folche Not erlitten hat, uns folde Güter zu erwerben! Wie follten wir 
nun aber auch nicht uns felber leben und fo freiivillig in dem Sflaven- 
Dienjt der Siinde und des Teufels bleiben, fondern dem [eben und dienen, 
der für uns gejtorben und auferjtanden ift (2 Kor. 5, 15) | 


6. 


Tert: „SH glaube, dak IEfus Chrijtus ... fei mein HErr, der 
mid... erloft hat.“ 

Das Werf der Erlöjung haben wir miteinander betradtet. Wir 
haben wieder gejehen, fvelch ein herrliches, Föltliches Werk es ijt, wie wir 
diefem Werf, das unferm Heiland fo große Not bereitet hat, alles ver 
Danfen: die Freiheit bon unfern Feinden, die Gerechtigkeit, die vor 
Gott gilt, Unfhußd, Leben und Geligfeit, fo daß mir unferm König 
dienen dürfen und fünnen. Für diefe Liebe und Gnade follten wir 
unfernt Heiland wahrlich von Herzen dankbar fein. Und dadurd) bez 
mweifen wir unferm Heiland den beiten Danf, daß wir uns feines bitteren 
Leidens von Herzen trojten, daß wir es annehmen und uns zu eigen 
macjen. Und das gefchieht, wie ihr wohl wißt, Durch den Glauben 
an unfern Horn SCjum Chrijtum. Davon wollen wir heute nocd 
reden. Wir befennen: 


Sh glaube, dat SEfus ChHriftus fet mein HErr. 


1. Mur dur den Glauben wird die Frudt des 
Erlöfungsmwerfes Ehrijti unfer eigen. 

a. Viele Menfchen fahen zu, als der HErr am Kreg litt und ftarb, 
jie hörten feine Worte, die er dabei fprach, aber die Frucht feiner Leiden 
haben fie nicht erlangt, fie find in ihren Sünden gejtorben. Bei dem 
bupfertigen Schächer mar es anders; er ift Durch Chriftum eingegeangen 
ins Paradies. Sn der Baffionsgefchichte treten befonders zwei Finger 
in den Vordergrund, nämlich Petrus und Budas, der Verräter. Beide 
find vom HEren abgefallen, beide haben fich von ihm Losgefagt. Und 
doch, Petrus wird wieder angenommen, wird wieder ein Kind Gottes 
und erlangt die Frucht der Leiden Chrijti; Yudas geht hin und er= 
hängt fich felbft und fährt an feinen Ort. — Woher diefer Unterfchied? 
Hat CHriftus nicht auch die andern, nicht auch den Judas erlöft? Gang 
gewiß, fein Leiden ijt die Bezahlung für die Sünden der ganzen Welt 
(305.1,29). Wollte der HErr denen, die verloren gingen, fein Leiden 
und die Frucht desfelben nicht zugute fommen laffen? Gemißlich wollte 
er das. Gr bittet am Kreuz für alle, die ihn freuzigten, um Vergebung 
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der Sünden. Sie alle hätten durch Ehriftum und fein Werk felig werden 
fonnen. Woher der Unterfehied? Mit einem Wort: durch den Glauben. 
Petrus und der bubfertige Schächer wenden fich in der Not ihrer Sünden 
zu ihrem Heiland, fie tröjten fic) im Glauben feiner Erlöfung, fie 
nehmen im Glauben die Frucht feines Werkes hin, und fo werden fie 
gerettet. Die andern, die verloren gingen, haben ihren Heiland im 
Unglauben von fich gejtoßen. Chriftus ijt für fie vergeblich gejtorben. 
Durch ihre eigene Schuld haben fie über fich felbit geführt eine fchnelle 
Verdammnis, obwohl der HErr auch fie erfauft Hat mit feinem Blut. 
— Go fteht eg immer. Chriftus hat alle Menjchen erlojt, für alle ijt 
Vergebung der Sünden, Leben und Seligfeit vorhanden, fie gehört allen 
Menjchen; aber die allermeiften wollen leider nichts davon ilien, fie 
ftoken im Unglauben den Heiland bon fic. Nur wer an Chrijtum als 
an feinen Heiland bon Herzen glaubt, der macht fich die Frucht der 
‘ Erlofung Chrifti zu eigen, der hat fie wahrhaftig. Nur wer an Chri- 
 ftum glaubt, wird felig. Soh. 8,24, fo fagt der HErr felbft. 

b. Durch den Glauben machen wir uns die herrliche Frucht der Er- 
Yöfung Chrifti zu eigen. Was heißt glauben? Das lernen wir 
bon dem bußfertigen Schächer. Luk. 23,42, fo fpricht er. Im tiefiten 
Herzen war diefer Mann erfchroden. Er fah den Tod vor Yugen und 
die eivige VerdDammnis. Cr mußte, er war verloren. In diefer Not 
wendet er fich zu S&fu. Cr nennt diefen Menjchen, der in jolchem Elend 
am Kreuz hängt, einen Heren, der ein Reich hat, der ein König it, und 
der in fein Reich wiederfommen wird, es herrlich aufgurichten. Er ift 
dabon überzeugt, daß diefer SEjus ihm Helfen fann. Er fleht ihn an, 
feiner zu gedenfen. Cr bittet ihn um Gnade und Vergebung feiner 
Sünden. Er ijt davon überzeugt, daß diefer SECfus fich feiner auch 
trog feiner großen Sünden annehmen, ihn nicht ganz veritoßen wird, 
daß er auch ihm, dem großen Sünder, helfen mill. — Das ijt wahrer 
Glaube. Das ijt nicht Glaube, daß man nur das weiß, was Chriftus 
für alle Menschen getan hat, daß man das Außerlich für wahr halt, dem 
mit dem Munde nicht widerfpricht. Das ijt Glaube, daß ich darauf, 
was Chrijtus für mich getan hat, von Herzen baue und traue im Leben 
und im Tode. Gemwiß, ich bin ein elender Sünder, ich habe mit meinen 
Sünden Gottes Born und Strafe verdient, den ewigen Tod, die ewige 
Verdammnis. Yeh fann mir felbit nicht helfen, fondern ich bin verloren. 
Aber ich weiß, Chriftus hat die Sünde getragen an feinem Leibe auf dem 
Holz, er hat die Schuld gebüßt und Gott berfohnt. Gott fagt mir in 
feinem Wort, dag Chriftus das für alle Menfchen getan hat, alfo auch 
für mich elenden Sünder. Darauf verlajfe ich mich, dat Gott allen Menz 
fchen, alfo auch mir, um Chrifti willen aus Gnaden Vergebung der Siinz 
den, Leben und Seligfeit gufichert. Mein Gott fügt nicht. „Ach glaub’, 
twas SEefu Wort verfjpricht“ ufto. Go ftehe ich darauf, dak auch meine 
Sünden mir vergeben find, daß Gott mich in Gnaden angenommen hat. 
Wer jo glaubt, der hat die ganze Frucht des Todes Chriftt. Er ift Chriftt 
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eigen, ex ijt in feinen Reich und Lebt unter ihm und dient ihm in 
eiviger Gerechtigkeit, Unfcehuld und Geligfeit. Wohl dem, der bon 
Herzen befennen fann: „Ich glaube, dag SEfus Chrijtus fet mein 
Herr. Das ijt gewißlich wahr.“ Woher fommt diefer Glaube? 

2. Diejen Glauben wirft allein Gott in einem 
Menjhen, und gwar durd das Evangelium. 


a. Wie tft Petrus zum Glauben gefommen? Der HErr hatte für 
ihn gebeten, und er hat ihn in feinem tiefen Fall in Gnaden angeblidt. 
So ijt eS bei ihm zum Glauben gefommen. Wie fam es bei dem Shader 
gum Glauben? Nicht aus eigener Vernunft und Kraft hat er in dem 
Menjchen, der in tiefiter Schmach mit ihm am Kreuze hing, feinen 
HErrn und Heiland. erfannt, der auch ihm in feiner Sündennot helfen 
fonne und wolle. Er fah das Leiden des Gottesfohnes, er hörte feine 
Worte, die er amt Kreuz fprach, befonders auch Lut. 23, 34. Durch dies 
Wort hat der Heilige Geijt den Glauben in ihm getwirft, den Glauben, 
der Sünde, Schuld und Holle überivindet. — Go tft eS allezeit. Wenn 
ein Menich im wahren Glauben fich in der Not der Sünden feines Hei-z 
landes tröjtet, jo ijt das nicht fein Tun, fondern allein Gottes Werf. 
Wir glauben durch die Kraft feiner allmachtiqen Stärke. — AWllerdings, 
Dag fo viele Menfchen im Unglauben Gottes Gnade und Chrijti Verdienjt 
bon fich weifen, daran ijt nicht Gott fchuld, das ijt ihr eigener bojer 
Wille. - Aber wenn ein Menjch im Glauben Zu feinem Heiland fonunt 
und fich der Vergebung von Herzen trojtet, fo ijt das allein Gottes 
Werf und Gabe. Nur durch den Heiligen Geijt fonnen wir in Wahr- 
heit Ehrijtum unfern Herrn heißen. 

b. Gott allein wirft den Glauben in uns, aber er tut das nicht 
unmittelbar, fondern duch das Wort, durch das Evangelium, welches 
uns Chrijtum vor die Augen malt, wie er leidet und stirbt in herglicer 
Liebe für alle Menjchen, fie zu erlöfen und felig zu machen. Das ift 
das einzige Mittel, wodurch der Heilige Geift in dem Herzen eines 
erjchrofenen Menfchen den lebendigen Glauben wirfen will. Fleifig 
follen wir diefeS Wort des Evangeliums betrachten, befonders auch 
das Leiden und Sterben unfer3 Heilandes. So bringt der Heilige 
Geift einen Menfchen zum Glauben, fo erhält er uns Chrijten im rechten, 
einigen Glauben bis an unfer Ende. So fommt e3 dahin, und fo bleibt 
e3 dabei, daß wir mit unferm Katechismus von Herzen fprechen fonnen: 
Sch glaube, ich baue und traue darauf in aller Not der Sünde, im Tode, 
bor dem KRichterituhl Gottes, daß BEfus fet mein HErr, der mich ver= 
lornen und verdammten Menfchen erlöft hat, dak ich nun fein eigen 
bin, aus deffen Hand mich niemand und nichts reißen wird. Das ift 
gemwißlich wahr. G. Me. 
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VIII Ihre Gemeindefchule. 
SDD. 21,10: 
1. Was fagt der Herr FEfus? 

1. Petrus fagte, daß er den Hören YEfum Tiebhabe, und berief 
fi) dabei auf die Wllwiffenheit desfelben. Darauf fagte der Herr: 
„Weide meine Lammer!” Petrus follte feine Liebe zu JEfu dadurd 
betveifen, dat er SEfu Lammer mweidete. Wegen der „Schafe“ im fol- 
genden ijt fein Zmeifel, daß „Lämmer“ Kinder find. 

2. Der HErr FEfus will, daß die Liebe zu ihm fich darin ertveife, 
daß man feine Kinder tweidet. Nicht ein gefebliches Gebot, fondern ein 
„Gejeß“ wie Hebr. 8, 8—10. 

3. SEfu Kinder! Mark. 10, 13—16. 

4. „Weiden“: Kinder zum ewigen Leben wie Lammer für dies 
Leben. Alfo mit Gottes Wort, das SEjum erfennen und an ihn glauben 
und ihm folgen macht und ihn und fein Heil gibt. 2 Tim. 3, 15—17; 
Xo. 5, 24; 10, 9; 6,35. 53—58; Mdm. 10, 6B—11. Gefahr von 
Teufel, Welt und Fleifch! 

5. Reichlich. Kol. 3,16. Dies zu Hebr. 8, 11. 12. 

6. Wie SEfus felbit. Wf. 23,15 - Hefef. 34, 11. 12. 14—16; 
Sef. 40, 115 Soh. 10, 27—80. 

7. Wer foll weiden? — Petrus war Apojtel: Wpojtel find nicht 
mehr da. Petrus war wWHltefter (1 Betr. 5, 1): Ültejte, Hirten (Paz 
toren) und Lehrer (Wpojt. 20, 17: 28) find da. Oph. 4, 11—14. 
Diefe follen die Kinder weiden. Aber diefe find Diener der Gemeinde 
Gottes (1 Kor. 3,5; 2 Kor. 4,5; Kol. 1, 24. 25), ihre Werkzeuge für 
das ihr aufgetragene Amtswerf (Cph. 4, 11.12): fie haben öffent 
Yich und bon Gemeinfchafts wegen das zu tun, was die Gemeinde Gottes, 
die Königin, die Braut Chrifti, die Hausehre (Pf. 45,10; Yoh. 3, 28.29; 
Bf. 68, 13) exjtlich und eigentlich zu tun hat (1 Petr. 2,9; Gal. 4, 26; 
Offend. 1,6). Co foll die Gemeinde Gottes und jedes Glied derfelben 
für Das Weiden der Kinder VEfu Sorge tragen. 

8. Summa. — Neder, der YEfum Tiebhat, foll und wird SEfu 
Kinder, nicht nur feine letblich eigenen, weiden mit KE&ju Wort, damit 
fie SEjum erfennen, an JEfum glauben, YEfu folgen, SCjum und fein 
Heil und das etvige Leben haben. Solches Weiden joll reichlich und mit 
folcher Fürforge gefchehen, wie FEfus felbit fie hat. Dede chriftliche Ge= 
meinde foll in brennender Liebe zu SEfu darauf fehen, dak die Kinder 
BEefu fo geweidet werden, foll jie auch durch ihre Diener am Wort öffent= 
lich und bon Gemeinfchafts wegen meiden lajjen. Ejus vertraut feine 
Kinder den Chriften und der chrijtlichen Gemeinde an. Merfe Matth. 
25, 31—46. Wird er nicht auch fagen: „Sch bin ein Kind getvefen, 
und ihr Habt mich geweidet”? und B. 402 Dagegen: „Ach bin ein Rind 
gewesen, und ihr habt mich nicht gemweidet”? und B. 45? 
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2. Wie weidet unjere Synode JCin Kinder? 

1. In unferer Synode gibt es von jeher Gemeindeschulen außer der 
jonntäglichen Rinderlehre. Chrijtlich ausgebildete Lehrer haben jeden 
Schultag die Kinder in ihrer Sorge und unterrichten und erziehen fte 
in NEfu Wort, lehren fie natürlich auch weltliches Wiffen, das für dies 
Leben nötig ijt. Iede Gemeinde bejtreitet die damit verbundenen Koften 
oder, wenn eine Gemeinde zu arm ijt, die Synode. 

2. Dit gerade diefe Weife bon Gott geboten? Nein. 

3. Warum hat unfere Synode diefe Weife? Weil das hierzulande 
Die einzige Weije ijt, in welcher jedes Kind der Gemeinde fo getweidet 
werden fann, wie die Liebe zu SEfu dringt. 

a. Wenn chrijtliche Eltern felbjt ihren Kindern allen Unterricht 
gäben, jo wäre das für ihre eigenen Kinder gut. Aber wer hat hierzu 
Beit und Fähigkeit? Und das ware nur auf die eigenen Kinder bez 
ichräntt. 3 find aber noch andere Kinder SEfu da. 

b. Zur Anjtellung eines chrijtlichen Hauslehrers haben ganz wenige 
Die Mittel. Und auch dies wiirde fich nur auf die eigenen Kinder bez 
ichränfen. 

ce. Dak man die Kinder die Woche hindurch in die Staatsfchule 
gehen läßt und fie nur Sonntags in der fogenannten Sonntagsjchule 
Iweidet, entfpricht nicht dem Text. Die Woche hindurch werden die 
Kinder gar nicht oder gar mit Giftfraut geweidet. Die Sonntagsweide 
ijt zu felten und zu mager. — Eine Sonntagsjchule fann fic nur als 
Mittel des Mifftonierens unter augergemeindlichen Kindern und durch 
Die in der Diafpora ftatthabende Not rechtfertigen Laffen. 

4. Viele Chrijten, viele Gemeinden, viele Pajtoren unferer Synode 
haben „die erjte Liebe” verlaffen. Viele Eltern fenden ihre Kinder nicht ~ 
in die Gemeindefchule. Viele Gemeinden haben feine Gemeindejchule. 
Chrijten, Gemeinden und fogar Pajtoren reden gegen Gemeindefchule 
und halten die Sonntagsfcehule für genügend. Wo bleibt da das Wort 
SEju: „Weide meine Lammer!”? Wo die Liebe zu SEfu? Hier tft 
das Wort SEfu an unjere Synode: Offenb. 2,4.5. Und das ijt fehr 
ernit. Amen. 

Schriftleftionen: 2 Tim. 3, 14—17 und Marf. 10, 13—16. 

Lieder: 8. 414.334, PWredigt. 179. 190, 6. 

Antiphonen (und Rolleften): 72 (Balmfonntag 2), 54 (Reforz 
mationsfeit 2). 

Etwaige Dispofition: , 

Das Weiden der Lammer GCfu. 
1. Was fagt der HErr Fefus davon? 
2. Wie folgt dem unfere Synode? 
©. M. 2. 
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The Small Catechism of Dr. Martin Luther, with Brief Explanation 
in Questions and Answers. By Dr. J. M. Reu. Wartburg Pub- 
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In 335 questions Dr. Reu treats the five parts of the Lutheran Cate- 
chism. We believe that the author’s endeavors to avoid all matter which 
might properly be called dogmatie account for the omission of matter 
which should not be exeluded even from a beginner’s handbook. We note 
with some surprise that the author’s theory of Catechetics has led him 
to exclude entirely in the Third Article all reference to sanctification in 
the narrower sense. Sanctification, page 74, is made only to signify the 
forgiveness of sins. Also, we hold that the terminology even in an ele- 
mentary handbook should contain the terms Atonement and Conversion 
in its discussion of the Second and Third Articles. On the, linguistic side 
this translation of Dr. Reu’s Catechism calls for some revision. It is not 
English to say, Qu. 98: “Shun all,such words that would cause us to be 
ashamed”; Qu. 99: “Everything that is against decency and shame in 
our walks,” ete.; Qu. 102 is badly formed, being both uncatechetical and 
un-English; Qu. 106, a singular verb should follow “The husband or the 
wife”; Qu. 136, “begrudge” should take a personal object; Qu. 143 is very 
harsh in diction; in Qu. 200 “trophy” is a needlessly unfamiliar term; 
Qu. 206: “Has earned me away from death,” is false idiom; in Qu. 233 
the plural “missions” is in-place; Qu. 250 contains another false idiom 
in “Thy kingdom here as well as over there”; Qu. 265 misplaces the 
“only”; Qu. 271 improperly employs the term “Gentiles”; Qu. 287 a better 
term might have been used for “depends upon”; Qu. 295 “the right to vote 
at the meeting of my congregation” should be evidently restricted so as 
not to apply to women as well as men; Qu. 329 “applies” is incorrect dic- 
tion; Qu. 334 it is hardly correct to say that “sin in the Christian causes 
sorrow and a desire to break with it”; nor do we believe that the last 
word in the final question in a Christian catechism should be “damna- 
tion.” A detailed discussion of the catechetical method and choice of 
material in this Catechism is beyond the scope of our review. G. 


Principles of Expressive Reading. Impression before Expression. By 
Olaf Morgan Norlie, Ph. D., Pd. D., 8.T.D., Litt. D. The Gorham 

Press, Boston. 190 pages, 5x71%. Price, $1.50. 
This discussion of the Art of Public Speaking is a Doctor’s Thesis, 
and contains the usual amount of inconsequential references and bibliog- 
raphies found in treatises for the Doctor’s degree. Dr. Norlie deals mainly 


with, the physiological side of speech or enunciation proper, and treats this 
subject well. G. 


